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Ocrox CLARKE“ Expoſition of 
he Church Catechiſin is a Book 
which will fall into many Hands, 
both of Clergy and Laity; and 
N into ſome, very probably, that 
will not readily diſtinguiſh between the 
ſound and the unſound Parts of it, as it is a 
Mixture of Both. My Deſign, therefore, is 
to point out ſuch Places of it as are moſt 
Zenſnaring, to prevent the Deception of 
f unwary Readers; that ſo the uſeful Parts 
of it may be rendred more uſeful, when care- 
fully ſeparated from ſuch as would do harm. 
> Hap the Author expounded our Church 
uon bo, throughout, according to the 
known Doctrine and Principles of our Church, 
and according to the plain and full Meaning 
f bf the Catechi ſin itſelf, he might have done 

good Service to Religion in general, and to 
our Church in particular: And there could 
N not have been any Thing more ſeaſonable 
at this Juncture, when our moſt holy Re- 
ligion is ſo boldly inſulted by profane Men, 

and ſeems to want * friendly Aſſiſtance 
ö of 


I 


(2) | 
of eyery pious and learned Hand, But if 1 
this Expoſition, while it contains many ex- 
cellent Things, is itſelf very defective and 1 
faulty in others; and while it aims to 
ſupport natural Religion and Chriſtian 
Morality, gives up, or too flightly main- 
tains the moſt eſſential Parts of Chriſtian 4 
Faith and Worſhip : If in ſome of the 
moſt fundamental Articles, the Author has 
either dropp'd the true Senſe, or diſguiſed 
it, or under Colour of expounding, has 


been confronting and contradicting it ; then 


1t may highly concern every faithful Mi- - 


niſter of Chriſt, to remonſtrate againſt ſuch 7 
Artifices, and to caution the leſs-diſcerning 4 
Readers, that they be not impoſed upon bj 
them. I have no Deſign to detract from the 1 
Juſt Reputation of the learned Author in 
his Grave, nor to undervalue what he has # 
now, or at any Time, well written for the 
real Service of Religion: But the better he 
has performed in ſome Points, the more ne- 
ceſſary is it to take notice where he has de- 
ſerved Cenſure; leſt Truth and Error, Good 
and Bad, ſo mingled, ſhould be imbibed to- 
gether, and one ſhould ſerve to recommend | 
and ingratiate the other. 1 
I cosi DER further, that the very Name 
of An Expoſition of the Church- Catechiſm 
carries an awful Sound with it, and com- 
5 mands 


L 


ä 1 
mands Reſpect: And when put to a Book, 

t it that does not really anſwer the Title it pre- 
ex- Ftends to, is a dangerous Snare, and may 
and deceive many. We can never be too care- 
to ful to preſerve the Purity, and keep up the 
tan A Dignity of our Church's Forms, ſuch as our 


irticles, Liturgy, Creeds, and Catechiſm. 
ny foul Play here, in wreſting the Words, 
and perverting the Meaning, is corrupting 
the ſincere Milk, and poiſoning the Foun- 
rains. The Baptiſmal Creed 1n particular, 


ain- 
tian 
the 
has 
ſed 3 


has which is included in the Catechi/m, and is 
then expounded, as to the chief Articles, in the 
Mi- Catechiſin itſelf, ought to be kept ſacred 
ſuch and inviolable againſt all Attempts, either 
ning 110 diſguiſe the Senſe, or to elude the Truths 
n by wrapped up in it. If any Perſons have 
i the new Articles of Faith, or new Catechiſms 
r in to produce, let them be produced as new, 
has and not impoſed upon us as Expoſitions 


the of the d. Let the old ones retain their 
r he $own Meaning, and their l] Meaning, 
nd let the new ones have theirs: And 


ne- 
de- lo let Both be tried by the Scripture-Rule, 
zo00d to ſee whether the new, or old be better. 


4 to- But enough hath been hinted by Way of 

nend Preface: I now proceed directly to the Mat- 
ter in Hand. 

lame * 
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(4) 
I. 


I rass over the firſt twenty-four Pages 
of the Expoſition, which have ſeveral good 


Things in them, and nothing offenſive, ſo 
far as I have obſerved. But in Page 25. 
the Author has an Obſeryation about Wor- 
ſhip, which muſt be carefully examin'd. In 
explaining that Part of the Catechi ſin, which 
concerns the renouncing the Devil and all 


F 
2 * 4 . 
8 an ot no,  * 


his Nozks, he enumerates the Yorks of 


the Devil, emphatically ſo called, namely, 
Lying, Pride, Murder, &c. and laſt of 
all Idolatry. Under the Head of Idolatry 
he very juſtly condemns the Popiſb Prac- 
tices in worſhiping Images and conſecrated 
Elements, and in ſetting up and praying to 
zmaginary Interceſſors, Angels and Saints, 
and the bleſſed Virgin, inſtead of praying 
in the Name of him who is the one Media- 
tor between God and Man, even our Lord 
Zeſus Chriſt, He might better have faid, 
znſtead of praying to God For the Fault 
of the Romanziſts is not barely their offer- 
ing up Prayers in the Name of thoſe ima- 


ginary Interceſſors, or their praying to God 


through them, but their praying directly 20 
them, as the Author himſelf, in the Words 
but now cited, acknowledges, So that the 


latter 


1 


latter Part of the Sentence does not well 
anſwer to his former, but ſeems rather to 
be oddly brought in, only to countenance 
ges a favourite groundleſs Notion of the Au- 
bod thor a, that their Idolatry conſiſts not in 
ſo ſetting up Idol Gods, (the only true and 


25. Scriptural Notion of Idolatry?) but in 
or- © ſetting up Idol. Mediators. He goes on: 
In All which Practices are manifeſt Idolatry, 
ich Worſbip paid to Idol-Gods, and Idol-Me- 


All 7 diators. He might have ſpared the latter, 
5 of © becauſe 1dol-Mediator is a meer Fiction, 
ely, and the Word has neither Senſe, nor Sig- 
t of i nificancy. 'The Worſhipping of any Thing, 
atry either as a Medium or otherwiſe, is making 
Tac- | a God of it, and the paying any religious 
ated +, Worſhip to an Idol, is ſetting up an Idol- God. 
Ig C0 But now comes in the offenſive Paſſage, 
mts, and for which the Author hitherto had 
zying been only paving the Way. And indeed 
edia- (adds he) every Thing is faulty of this 


Lord kind, beſide the Worſhip of him alone 
ſaid, h created the World by his Power, who 


Fault redeemed Mankind by his Son, and who 
offer- fanctiſies all good Perſons by his holy Spi- 
ima- vit. ls not this as much as ſaying, that all 
> God religious Worſhip is faulty, except the Wor- 
ty Zo ſhip 
Vords 
at the * Clarke's Script. Doctrine, p. 344. Edit. 2. with which com- 


pare Emlyn of the Worſhip of Feſus Chriſt, p. 113. 
latter q + See Materlands Second Defence, p. 373, 374. 
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(6) 
ſhip of the Father only? And he ſeems 
farther to inſinuate the Reaſon why the 
Father alone, in oppoſition both to the Son 
and Holy Spirit, is to be worſhipp'd : It is 
becauſe they do not of themſelves redeem 
or ſanctify, but the Father does all by them, 
and they are as {ſnſiraments only, in his 
Hand: To him therefore, and not to them, 
is all Glory and Worſhip to be aſcribed. 
The Thought appears to be much the ſame 
with what another Gentleman® has elſewhere 
plainly enough expreſs'd, though ſpeaking 
indeed only of God the Son. Though the 
World was created by the Son, yet no 
Adoration was due to him on that Account, 
either from Angels or from Men, becauſe 
it was no Att of Dominion, and he did it 
merely miniſterially ; puft as no Adoration 
2s now due from us to Angels for the Be- 
nefits they convey to us, becauſe they do it 
merely inftrumentally. Such, I ſay, ſeems 
to be the Drift and Purport of the Author 
of the Expoſitzon, in the Paſſage above 
recited. He appears to have excluded the 
Worſhip of two of the divine Perſons, 
conſidering them as Inſtruments only. But 
becauſe I would be tender of charging any 
Man with Poſitions which poſſibly might 
not be his, I am content to ſay, that he 

has, 
© Collection of Queries, P. 84. 
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| C12 
has, at leaſt, dropp'd the Worſhip of two 
of the divine Perſons, has inſerted no Pro- 
7 viſion, or Salvo, ſo far as appears, which 
Z ought to have been done. This Omiſſion 
of the Author ſcems not to have been any 
chance Slip, or occaſionꝰd by any Forgetful- 
neſs, but to have been owing rather to Con- 


J. trivance and Deſign : For I obſerve, that 
ehe is conſtant and uniform in the ſame 
e Neglect, quite through the Book. In Page 
g 230. where he is profeſſedly treating of the 
„e Object of Prayer, he expreſsly confines it 
10 to the Perſon of the Father, taking no notice 
t, either of Son, or Holy Ghoſt. Again he ob- 
ſe ſerves, Page 233. that he ſupreme Power, 
if and Perfectious of God, are juſt and unex- 
n © ceptionable Reaſons of praying to him; inti- 
„ mating, as I conceive, that praying to any 
ix © Perſons who are not veſted with ſupreme 
ms Power and Perfections, is not unexceprio- 
\or mnable: And it is very well known that he 
\ve does not aſcribe ſapreme Power or Per- 
he fections to the Son or Holy Ghoſt. So that 
ns, here again he ſeems to have excluded them 
zur from Worſhip, and has manifeſtly dropp'd 


my their Claim and Title to it. In like manner, 

Page 293. ſpeaking of the Form of Bap- 
2 tiſm, he interprets it of dedicating our- 
2 ſelves to the Service and Worſhip of the 
Father, but to the Obedrerce and Imitation 
J only, 


7 
1 
14 
: 
: [ 
+ © 
F 
f 
* 
* : 
4 
44} 
* 
\ 4 
1 
7 
g « 
F 
; o 
* 
2 
* 
* 
* 
7 


2 


only, of Chriſt, and to the Direction and 
Guidance of the Holy Spirit: So that here, 
a fourth Time, he has dropp'd the Wor- 
ſhip of two of the divine Perſons, where 
it ought to have been mention'd. He 
ſpeaks indeed of worſhipping God the Fa- 
ther, through the one Mediator, and through 
the Mediation of Fefius Chriſt.* And he 
repeats ſome Texts, ſuch as Phil. 11.10, 11. 
and Heb. i. 6.* which are expreſs for the 
Worſhip of Chriſt, according to the com- 
mon Way of conſtruing them: But he bare- 
ly repeats them, not telling us whether he 
underſtands them of proper 228 or 
otherwiſe. This ſo remarkable Reſerved- 
neſs and Shyneſs of the Author in ſo im- 
portant an Article, looks, at leaſt, as if the 
Intent were to throw off theWorſhip, both of 
the Son and Holy-Ghoſt, But perhaps we 
may be able to judge more certainly of his 
Sentiments from his other Writings. In 
Scripture Doctrine, publiſhed 1712. he ob- 
ſerved," as from Bp. Wake,” that we ſhould 7 
pray to God only, and to him as our Father, 
through Je ſus Chriſt our Lord. But then 
he ſubjoin'd a proviſionary Salvo for the 
Worſhip 5 

page 153. page 152. Page 57. Page 59. * 

© Clark's Script. Doctr. p. 362. Edit. 1. 3 
f Abp. Wake's Words are, through Faith in Chriſt Feſus; res 
ferring to Gal. iii. 26. which ſhews that he is there ipeaking of I 


a different Matter, and not determining the Object of Prayer to 
the Father only. Comm. on the Catech. p. 1 30. Edit. 3. 


Worſhip of God the Son, in theſe Words: 
Ve Meaning is not, that Prayers may not 


* 


at all be offered to the Son, but that they 


* 


"= 
Do 
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uuſt always ultimately be directed to God 
Ronly, as our Father, through Chriſt, This 
Salvo, however, was dropp'd in the next 
Edition of Scripture-Doctrine, in 1719. 
By which it may ſeem that the Author 
pad then changed his Mind, as to the Ar- 
Ticle of Worſbip. And indeed in Modeſt 
Plea, publiſhed that ſame Year, he con- 
tends for the Manner of worſhipping the 
Father through Chriſt, in oppoſition to e- 
very other Mode or Form of Worſhip, or 
in oppoſition to the direct Worſhip of any 
erſon beſide the Father only. The Rea- 
Wer, I hope, will not think it a Digreſſion 
From my Purpoſe, if I here examine all that 
pas been urged upon that Head in Modeſt 
Plea, ſince it may reaſonably be preſumed, 
Hat the Expoſition, made by the ſame Au- 
Wor, had the ſame Views, and was drawn 
P according to much the ſame Princt- 
Mes. 
1. He pleads, that our Saviour's Direc- 
gon to his Diſciples was, //hen ye pray, 
oY, Our Father. Which if he underſtands 
F'ith utmoſt Strictneſs, laying an Em- 
1 C phaſis 


c dee Clarke's Script ure- Doctrine, p. 297, Edit. 2. 


cClarte's Modeſt Plea, p. 177. 


( 10 


phaſis upon when, as if we were never to 
ray otherwiſe, he will thereby exclude the 
fe of all Prayers but the Lord's Prayer. 
For undoubtedly, when ye pray, ſay, be- 
longs as much to the whole Prayer as to 
the two firſt Words, and leaves as much 
Room for a different Direction (if otherwiſe 
proper) as for different Prayers. But I hum- ? 
bly conceive, that our Lord's Command 
about Praying (when ye pray, ſay) will be 
abundantly anſwered, if the Lord's Prayer 
be but conſtantly joined with our other 
Prayers, and never omitted in our ſolemn ! 
Devotions. f 
2. H further pleads, that the Practice 
of the primitive Church, in the three firſt | 
Centuries, (as appears by the Paſſages ci- 
ted in Dr. Clarke?s rior eine, 0 
to which may be added that of Irenæus,“) 
was to direct their Prayers uniformly to 
God the Father, through his Son Feſus 
Chriſt, To which I antwer, , 
Ir he means by wniformly, conſtantly | 
and invariably, ſo as to exclude every other | 
Kind or Form of Worſhip, or Prayer, the 
Report is not true, but notoriouſly falſe. | 
St. Thomas addreſs'd himſelf directly to 
our Saviour, in a high Rapture of Devo— 
tion, calling out to him, my Lord and 


* 
3 
£3 
« 


Part ii. Sect, 44. 5 Lib. iv. e. 33. 


{ Ix 
my God.» The Diſciples all worſhipp*d 
Chriſt directly as he went up into Heaven.“ 
St. Stephen, full of the Holy Ghoſt, pray- 
cd to Chriſt with his dying Breath, and in 
as folemn a Prayer as our Lord's upon the 
Croſs.” St. Paul frequently wiſh'd and 
prayed for Grace, Peace, Mercy, Direc- 
tion, and Comfort; not from the Father 
by or through Chriſt, but from Both jointly ; 
from God the Father and the Lord Jeſus 
Chriſt, or from Chriſt ſingly.“ Thrice he 
prayed ſolemnly to Chriſt, that he might be 
deliver'd from the Thorn in the Fleſh :* Once 
he devoutly addreis'd himſelf to all the three 


| Perſons jointly: / Some devotional Acts he 


perform'd towards the Holy Ghoſt ſingly ; * 
and a noted Doxology to Chriſt, as over 
all God bleſſed for ever. St. Peter alſo 
put up his Doxologies to Chriſt.” St. 70h 
allo prayed for Grace, Mercy, and Peace, 


C 2 from 


John xx. 28, 5 Lukexxiv. 51, 52. 

© Acts vil. 59, 60. Lord Feſus, receive my Spirit, Tord, lay 
not this Sin to their Charge Compare Luke xxiii 46. Father, 
into thy Hands I commend my Spirit. Luke xxiii. 34. Father, for- 
give them, for they know not what they do. 

4 1 Theſſ. i. 1. ti. 11. v. 28. — 2 Theſſ i. 2. 1. 16,77. 
in. 16, 3B, 1 Cor. i. 3. xvi. 23. 2Cor. i. 2. Gal. i. 3. vi. 18. 
Rom i 7. xvi. 20, 24. Epheſ 1. 2. vi. 23. Philipp i. 2. ii. 19. 
24. iv. 23. Coloſſ. i. 2. Philem. 3. 25. 1 Tim. i. 2, 12. Tit. 
i. 4. 2 Tim. i. 2. iv. 17, 18, 22, | 

e 2 Cor. xii. 7, 8, 9. f 2 Cor. xiii. 14. 

4 Rom. ix. 1. xv. 30. Rom. ix. 7. 

1 Pet. ii. 3, 4. iv. 11. 2 Pet. iii. 18. 


(12) 
from God the Father, and from the Lord 
Jeſus Chriſt, not merely through Chriſt. 
And he begg'd the like from all the three 
Perſons jointly.* The P/almiſt, of old 
Time, worſhipped Chriſt as God, and as 
the Lord that laid the Foundation of the 
Earth, the 9 The holy Angels 
of God worſhip him.“ The whole Crea- 
tion join in the ſame common Doxology to 
the Father and the Son; not to the Fa- 
ther through the Son. So ſtood the Prac- 
tice according to Scripture Accounts. As 
to primitive Practice, in the Ages next ſuc- 
ceeding the Apoſtles, there are many In- 
ſtances of the Martyrs and others praying 
directly to Chriſt, and abundant Proofs of 
the Worſhip of Father, Son, and Holy 

hoſt, The Teſtimonies have been col- 
lected by ſeveral Hands, and may be ſeen 
in Engliſp, with proper Remarks upon 
them.“ To which may be added, one ge- 
ncral Argument from what paſs'd in the 
Praxean, Noetian, and Sabellian Contro- 
verſies; in which the Catholicks were 
charged with worſhipping three Gods, and 
neyer 


72 ſohn iii. Rev. i. 4, 5. 

Heb. i. 8, 10, 1. 12. © Heb.i. 6. 

Revel. v. 11, 12, 13. 

f Bmnobem”s Antiquities, B. xiii. C. 2,3. Berriman's Review, 
an i Second Review. —— Sermons, p. 15. c. Mangey's 
Defence of Doxologies. Abrah, Taylor's True Scripture Doc- 
trine, p. 79, Oc. 374, &c. | 
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(13 ) 
never denied the Fact, as to their wor- 
ſhipping Father, Son, and Holy Ghoſt, but 
difowned the Charge of worſhipping threg 
Gods, aſſerting the Unity of the Godhead 
in three Perſons. 

Now as to what the Modeſt Plea pretends 
from Zuſlin Martyr, Irenæus, and Origen, 
it is indecd plain enough, and no one de- 
nies, that the primitive Chriſtians often, or 
generally, offered up Prayers to the Father 
through Chriſt, (and through the Holy 
Ghoſt too) but it does not appear that 
they were uniform in the Practice, or that 
all Prayers ran in that Form: The con- 
trary is evident. If any Thing can be 


* juſtly pleaded as to Origen's Opinion, from 


one Book ſuppoſed to be his, about Prayer, 
it was his Opinion only, and not his con- 


ant Opinion, againſt the Judgment and 


Practice of the whole Church, and cor- 
rected afterwards by his own better Thoughts 
in his Books againſt Ce//as, as has been of- 
ten proved. 

Mopksr PTEA goes on: Even in 
the former Part of the fourth Century, it 
does not appear (notwithſtanding the grow- 


ig Diſputes avon? ſpeculative Matters,) 


SEES 


* See Bingham's Antiq. B. xiii. c.2. Waterland's ſecond De- 
fence, p. 69, 109, 5 See alſo the late n Editor of 


L Origen, xe 6X» P- 78,81,82, 


(14) | 
that there was yet any thing more put inis 
their publick Liturgies than the general | 
Doctrines of Chriſtianity, in which all 
agreed. To which it 1s ſufficient to anſwer, 
that it does not appear that there eyer was 
any publick Liturgy of the Chriſtian Church 
that directed all Prayers to the Father on- 
ly, or that did not offer up Worſhip to 
Father, Son, and Holy Ghoſt: So that if 
nothing was inſerted more than the general 
Doctrines of Chriſtianity, we ſhall then 4 
have a fair and good Proof from the carly 
Liturgies, ſo far as we have any Accounts 
of them, that the Faith in, and the Worſhip | 
of three divine Perſons were the general 
Doctrines of Chriſtianity in the pureſt and 
beſt Ages. , 
| Mopksr PLEA farther urges, that 
an the third Council of Carthage, to pre- 
vent Innovations then ariſmg, it was de- 
creed, that when the Praeſt ſtands at the 
Altar, be ſhould direct his Prayer always 
to the Father. 1 

Yes, when the Prieſt ſlanas at the Al. 
tar; and there were particular Reaſons for 
it. But that very Reſtriction ſhews, that 
in other Parts of their Service they were 
not confined to any ſuch Rule: Beſides, * 

| that 


* Sce Petavius de Trin. I. 3. Cc. 7. ſect. 11. Bingham Antiq. ; 
B. xi. c. 2. | 


(15) 
that eyen there, the Glorification in the 
Cloſe was in common to Father, Son, and 
Holy Ghoſt, 'That Council was held un- 
der Aurelius, Biſhop of Carthage, in the 
Year 397. and St. Auſtin, Biſhop of Hippo, 
was alliſting at it. It is not very likely 
that ſuch Men as they ſhould have any 
Deſign to throw off the Worſhip of the 
Son or Holy Ghoſt. St. Auſtin well un- 
derftood the Manner of praying through 
Chriſt, but never thought it any Objection 
againſt pray ing alſo directly zo Chriſt: O- 
ramus ad illum, per illum, in illo. We 
pray, ſays he, to him, through him, in 
im. 

5. Mopksr PIEA ſays farther; At 
this Day the Church, in her ſolemn Ex- 
hortation to Prieſts at their Ordination, 
diretfs them to pray continually to God the 
Father, by the Mediation of our only Sa- 
viour Feſus Chriſt, for the heavenly A, 
ſiſtance of the Holy Ghoſt. Very right: It 
is the ordinary Rule and Method of Pray: 
ing; but neither our Church, nor any 
Church, ever intended to omit or ſet aſide 
direct Prayer to the other two Perſons, 

6. THe ſame Direction is actually ob- 
ſerved in much the greater Part of the 
whole Liturgy, that is, in every Part 


where 
St. Auguſtin in Pſal. xxxv. Tom. iv, p. 901. Ed. Bened. 


(16) 
where either the Compoſition or Expreſſions 
are ancient, But upon due Inquiry, it 
will be found, that the ancient Way was, 
to take juſt ſuch a Method as our Church 
has taken, namely, to contrive that the 
Prayers, for the moſt Part only, ſhall be 
directed to the Father, and not the whole 
Liturgy. 

7. BisHoe Burr © takes notice, with 
great Approbation, that in all the Litur- 
gies of the Catholick Church, moſt of the 
Prayers are directed to God the Father. 
Right again; moſt of the Prayers, not all 
the Prayers. So it is in Scripture, ſo in 
the primitive Liturgies, and ſo in all Chriſ- 
tian Liturgies. Generallythe Prayers ſo run, 
but not «uniformly. 

8. Tak Modeſt Pleader adds; It zs fo 
be obſerved, ſays Biſhop Bull, that in the 
Clementine Liturgy, ſ called, which is by 
the Learned on all Hands confeſſed to be 


very ancient, and to contain the Order of 


Worſhip obſerved in the Churches before 


the Time of Conſtantine, — all the Pray - 
ers are directed to God, in the Name of 


his Sou Je ſus Chriſt, as they are, ſays he, 
God be praiſed, in our Liturgy. The laſt 
Words ſhew, that Biſhop Bull did not 
mean it of all the Prayers, but of the 929/2 

only, 


* Bull D. F. Sect. 2. c. 9. ſ 15. 


(17) 
only, as is the Caſe in our Liturgy, which he 
mentions as parallel. Indeed, Biſhop Bull's 
Thoughts were intent upon quite another 
Matter than what he is here cited for; de- 
ſigning only to ſay, that 20 Prayers were 
anciently offered up to Angels; which made 
him ſay all, in oppoſition to that only. His 
Words are theſe : 

© In the Clementine Liturgy, ſo called, 
© which is, Sc. there is not one 
«© Prayer to be found, from the Beginning 
© to the End of it, made either to An- 
c gel or Saint (no, not ſo much as any 
„ ſuch Prayer as this; O Michael, O 
e Gabriel, O Peter, O Paul, pray for 
us) but all the Prayers are directed to 

God, in the Name of his Son Jeſus 
„ Chriſt, as they are (God be praiſed) in 
„ our Liturgy.*” However, if the Mo- 
aeſt Pleader had not been too much in 
haſte, he might himſelf have look'd into 
the Clementine Liturgy, and there have 
ſeen, with his own Eyes, one very ſolemn 
and pompous Prayer, directed intirely to 
Cod the Son, and Part of another, be- 
ſides many Doxologies directed 20 God the 
Father, Son, and Holy Ghoſt,* not to the 
* D firſt 
Bull's Poſthumous Works, Vol. 2. 476. 
* Conſtitur. Apoſtol. L. vii. c. 7. 


© Ibid. L. vii. c. 43. 
$ Ibid, L. viii. c. 12, 15, 16, 18, 20,21, 22,29, 38, 39, 41. 
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firſt Perſon only through the other. And 
now, if all this may be met with in that 
very Liturgy, tho' it is generally ſuppoſed 
to have gone through Arian Hands, and 
to have ſufferꝰd Corruption by them, what 
might we not have expected more to our 
Purpoſe in the ſame Liturgy, had it come 
down to us intire, as at firſt drawn up by 
the Orthodox Compilers. 

9. THERE is one Plea more which is much 
inſiſted upon through ſeveral Pages,“ to 
this Effect; Whether the Son and Holy 
Ghoſt be equal or not equal to the Father; - 
Whether conſubſtlantial or not con ſubſtan- 
tial, yet to worſhip uniformly the one GC 
the Father through Chriſt, -- - to direct 
all our Praiſes, Prayers, and Petitions, 
primarily to the Father, through the Me- 
rits and Mediation of the Con, is undoubted- © 
ly, upon all Hypotheſes, right and ſufficient * 
in Practice, without any Danger of Error or | 
Miſtake , being what all ſincere Chriſtians 
might caſily and moſt ſafely agree in, and 
iudecd, all that they promiſe at their Bap- 
iin. This Reaſoning is fallacious, and 
goes upon ſeveral weak and falſe Suggeſ- 
tions. How can the throwing out the ? 
Son and Holy Ghoſt from direct Worſhip? 
be 72ght and /ifficzent upon all Hypotheſes, 7 
when 
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when upon the Hypotheſis that the three 
Perſons are equal, and are all together the 
one God, (which is ſomething more than 
an Hyporheſe ,) they have all an equal 
Claim to divine Worſhip, and ought to be 
honour'd accordingly ? But Chriſtians may 
Ay] Join in Prayers made to the Father 
only | Very true, and they may lately Join 
alſo in ſome Prayers, particularly 1n the 
Lord's Prayer, where no Mention at all 
is made of Jeſus Chriſt. And might not 
a Deiſt argue, from Parity of Reaſon, for 
the throwing out Chriſt eſs, that ſo both 
Chriſtians and Deiſts may agree in one Li- 
turgy, directing all Prayers to the one eter- 
nal God? If it be ſaid that neither the Pre- 
cepts nor Examples found in Scripture will 
permit Chriſtians thus to curtail their Pray- 
ers to qblige the Deiſts, the ſame I ſay as 
to Orthodox Chriſtians, that neither will 
the Scripture Rule, or Apoſtolical Practice, 
or the very Reaſon of the Thing permit, 
that they ſhould totally lay aſide che direct 
Worſhip of God the Son, or God the Holy 
Ghoſt. It is in vain to caſt about for any 
far-fetch'd reaſons, colours, or pretences in a 
pun! Cale. Suppoling i it not neceſſary that all 
octrines, even tho? very important, ſhould 
be expreſs'd ina publick Liturgy, (though if 
they were, Lſhould not think x at all impro- 
per 


(20) 
per or amiſs; ) yet certainly the Liturgy 
{ſhould be 1o contrived, as effectually to 
point out the Object of Worſhip. If the 
Supplicants cannot agree about the very 
Object of Worſhip, 1 do not ſee how they 
can at all unite in one common Liturgy, or 

ſo much as hold Communion with each 
other. Indeed, all ſhould agree to take 
Scripture for their Rule, and the Practice 
of the three firſt Centuries for the Model 
of their Worſhip. This is the ſhorteſt and 
beſt Way of compoſing all Differences: 
They that refuſe it are juſtly blameable, and 
are the Dividers of the Chriſtian Church; and 
be it at their Peril who do ſo, as they will 
anſwer it at the great Day of Accounts. 

I have now run through every Thing 
that carried any Face of Argument in 
Modeſt Plea, for worſhipping aniform- 
25, as he calls it, God the Father through 
Chriſt. Upon the whole, it may appear, 
that there is no ſuch niform method 
preſcribed by Scripture, or Apoſtolical 
Practice, or the Cuſtom of the Church of 
Chriſt in the firſt and pureſt Ages. If our 
paying Worſhip 0, as well as through the 
Son or holy Spirit, be what the Author of 
the Eæpoſition condemns as faulty, then 
ſay 1, faulty were all or moſt of the primi- 
tive Martyrs in their dying Breath; faulty 
all 
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all the ancient Churches of Chriſt; faulty 
St. Stephen, St. Paul, and St. John; faulty 
our bleſſed Lord himſelf (with Reverence 
be it ſpoken) who has commanded us not 
barely to worſhip the Father zhrough the 
Son, but to Honour the Son even as we ho- 
* our the Fatber; and has alſo inſtituted 
the Form of Baptiſm in the Name of the 
= Father, and of the Son, and of the Holy 
2 Ghoſt : Not in the Name of the Father 
only, through the Son, and in the Holy 
Ghoſt, as tome of the antient Arians would 
glad ly have turn'd it.“ I hope the Reader 
will pardon me for dwelling ſo long upon 
this high Article: It is no ſpeculative Mat- 
ter, but ſtritly practical, and of the great- 
eſt Concernment: To rob our bleſſed Lord 
and the bleſſed Spirit of all religious Wor- 
ſhip, is Blaſphemy and Sacrilege. It is 
hat the ancient Arians durſt never ven- 
ure upon; ſo ſtrong was the Force of 
Peripture and univerſal Practice, as to make 
hem act even againſt Principle. The So- 
Finiaus themſelves, moſt of them, driven to 
It by plain Dint of Scripture, plead warmly 
For the divine Worſhip of Chriſt, and 
give no Quarter to them that diſown it. 
4 The 


3: John v. 23, See Waterland's firſt and ſecond Defence, 


WT. X1IX, 


4 Vid. Theodor. Lect. Ecel. H. p. 576. Edit, Cant. 
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The Racovian Catechiſm itſelf is expreſs 
both for Adoration and Invocation of 
Chriſt, and does not allow them to be 
Chriſtians that reject it.“ So eſſential to 
Chriſtianity is the Worſhip of Chriſt, in 
the Judgment eyen of Adverſaries, who 
if they are therein leſs conſiſtent than o- 
thers, yet appear more pious, and have a grea- 
ter Reverence for &ripture. However, all 
that I poſitively charge the Expoſit ion with, 
is, dropping the Worſhip of two of the 
divine Perſons, and taking no Care (where 
it ought to have been taken) to inforce ? 
and ſecure it, or ſo much as to make men- 
tion of it. Having done with this im- 
portant Article, I ſhall be ſhorter upon 
the reſt. 

II. 


TI HA nothing further to obſerve of ; 
the Expoſition, till we come to Page 40. 
where the Reader will find theſe Words of 
the Caterniin ; x 

Q. 


Quid vero ſentis de tis hominibus qui Chriſtum nec invocan-. 
dum, nec adorandum cenſent ? 3 
Quandoquidem illi demum Chriſtiani ſunt qui Feſum agnoſ- 
cunt eſſe Chriſtum, ſeu cæœleſtem illum populi divini Regen, 
ac porro eum divina ratione tolunt, ejuſque nomen irvocare nus 
aubitant; qua de cauſa ſupra vidimus Chriſtianos ita deſcrib, 
quod nomen Domini Feſu Chriſti invocent, facile intelligitur, as 
qui id facere nolunt, Chriſlianos hadtenus non eſſe, quamvis ali 7 
ut Chriſti nomen profiteantur e doctrinæ illins ſe adherere dd 
cant. Catecheſ. Eccleſ. Polon. p. 172, 173. : 


( 23) 


Q. What doſt thou chiefly learn in theſe 
Articles of thy Belief ? 

A. Firſt, J learn to believe in God the 

Father, who hath made me and all the 

1 Woꝛzld. 

oh, Secondly, In God the Son, who hath 

; redeemed me and all Mankind. 

Thirdly, In God the Poly Ghoſt, who 
2 me and all the elect People 
ot Sad. 


I take the more Notice of this Part of 
n. the Catechi ſin, beeauſe the Author has ne- 
n- * glected it. He has tranſcrib'd it, as he 
on f pund it, placing it at the End of the Creed, 
| but we ſee no more of it. He goes on af- 
terwards to expound the Creed in his Way, 


but ſays nothing of God the Son, or God 


more of their Godhead. He never aſſerts 
; of F the Divinity of either, never ſo much as 

gives them the Title of God. What the 
Q. Compilers recommended chzefly to our Faith, 


car | he ſilently paſſes over; and inſtead of re- 
wy 3 commending the fame Doctrine, ſeems to 
gen; throw it quite out. This is not doing Juſ- 
lh ice to our Church. Catechi ſin, nor anſwer- 
„ ing the Title of the Book: Expounding is 
ali. one 


of the Holy Ghoſt ; that is, you hear no 
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one Thing, expunging is another. Since this 
was the Deſign, the fairer Way would have 
been, to have ſaid, The Church.Catechi ſin 
explain d, and corrected, rather than to 
have given the Title of an Expoſitzon to 
the Whole, which belongs only to a Part. 
I thought it not improper to take Notice 
of this, though it may appear ſlight, be- 
cauſe it is really of Weight: For great Im- 

ſitions often ariſe only from Words and 
Wo But I paſs on. 

From Page 42. to Page 49. the Author 
has ſome preyious Obſervations, to prepare 
his Way for what he intended upon the 
Apoſtles Creed. The Sum is, that he is 
to interpret the Creed by Scripture, that 
is, by his ows Senſe of Scripture ; not 
conſidering that he had undertaken to ex- 
pound the Catechiſin, which had interpre- 
ted the Creed to quite another Senſe, and 
thereby precluded all further tampering 
with it; unleſs an Expoſitor's Buſineſs be 
to ſet one Part of the Catechiſm againſt 
the other, and to contrive that the Whole 
may hang looſely together. It is impoſſi- 
ble to reconcile the Principles laid down 
in the Expoſition, with what the Cate- 
chi ſin plainly means by God the Son, and 


God the Holy Ghoſt, as taught in the Creed. 


The Church Forms ought moſt certainly 
to 
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to be interpreted according to the Mind of 
the Church that made them: And if ſo in- 
terpreted, they appear not to agree with 
Scripture, they are to be rejected as falſe, 
and not ſtrain'd to a Senſe not their own, 
in order to make them 7rue. The Scri 

tures in this Caſe are indeed the Rule of 
Truth, but not the Rule of Interpreta- 
tion. They are the Rule for receiving any 
Forms, but not the Rule for under ſtandin 

them. Their Meaning is firſt to be judged 
of, from the natural Force of the Words, 
the Intent of the Compiler, and the Laws 
of true Criticil... : And then indeed after 


L that, their Truth is to be judged of by 


their Conformity to Scripture. * But to 
proceed. | 

* Pacer 45. the Expoſition lays, In Things 
. lamental, in Things required as of Ne- 


Nc to eternal Salvation, "tis evident 


this Rule (of Scripture) ought to be [6 
plain, that no honeſt careful Mind, even 
of mean Capacity, to whom the Sermons of 


I Chriſt and his Apoſtles have been diſtinttly re- 
bear ſed, can be iu any Danger of miſtaking, 


This is plauſible Talk, and it is obvious 
enough to perceive for what Purpoſe it is 
brought. I ſhall examine further into it 
2 preſently : But in the mean while, let me 
3 E oblerye 
* See Waterland's Caſe of Arian Subſcription, p. 19, 20 
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( 26 
obſerve what will follow on Suppoſition 
that this Principle is true and juſt. Firſt, 
it will follow, that it is not neceſſary to 
Salvation to believe that the Father alone 
is neceſſarily exiſting, ſince innumerable ve- 
ry honeſt and careful Minds, and of no 
mean Capacities, ever ſince the Days of 
the Apoſtles, have been in ſuch Danger of 
miſtaking here (if it be a Miſtake) that 


they have lived and died in a Disbelief of 4 


it. Secondly, It will further follow, that 
it is not neceſſary to Salvation to believe 


that the Father alone, or abſolutely ſpeak- 4 


ing, is the God of the Univerſe, excluſive 
of the Son and Holy-Spirit : For this alſo 
is a Doctrine, which the Chriſtian World 


in a Manner, of very honeſt and careful 


Minds, never could be conyinc?d of. Third- 


ly, it will farther follow, that none of the 


Propoſitions in Scrzpture Doctrine, fo far 
as they are contrary to our Church's Doc- 3% 
trine, are of Neceſlity to Salvation, for the 
Reaſons before aſſign d. Fourthly, It will 
likewiſe follow, that it is by no means ne- 
ceſſary to Sal vation to believe that all reli- 


gious Worſhip, or all Prayers are to be 
directed to the Father: Hor innumerable 


good Chriſtians, Martyrs on Earth, and 


now Saints in Heaven, were of a ve- 
ry contrary Perſwaſion. Fifthly, It will 
fol- 
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(27) 
follow, that the Belief of the Apoſtles 
Creed, as interpreted in the Expoſition 
(and of which we ſhall treat in its Place) 
is not neceſſary to Salvation, becauſe it was 
neyer before 10 interpreted, or ſo underitood 
by the Generality of Chriſtians, antient or 
modern, of the moſt honeſt and carefut 
Minds. Theſe ſeveral Corollaries ſeem 
naturally to follow from the Principle laid 
down in the Expoſition ; and they appear 
to be full of Comfort and Conſolation to 
as many as reject the new Schemes. Ne- 
vertheleſs, I muit own, that I have not 


Confidence enough to truſt in the Principle 
= itſelf; nor do I take it to be either a /afe 


1 or a true Principle. It is a wrong Way 
of judging: of fundamental Doctrines, and 


will not help us at all in it. 1ſt, Becauſe 


there is no Truth whatever ſo plain and 
evident, but it may be obſcur'd and darken- 
ed to ſuch a Degree, that common Chriſ- 
tians may be puzzled and confounded, and 
no longer think it lain. I except not the 
Doctrine of the Exiſtence of a God, the 
plaineſt of any, provided common Chriſ- 
tians be but admitted to Atheiſtical Diſpu- 
tations, or to the reading of Pamphlets writ- 
ten by profane Men. 2dly, I diſlike the 
Principle the more, becauſe any Few or 
2 Leſt may proceed upon it, and tay, that 
1 E 2 the 
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( 28 ) ; 
the Proofs upon which Revelation reſts 
(Miracles and Propheſies) ought to be ſo 
plain, that no honeſt and careful Mind, 
though of mean Capacity, can be in Dan- 
ger of miſtaking ; and may farther urge, 
that Deiſts, Fews, Pagans, and Mahome- 
tans (ſome of them ſure of honeſt and care- 
ful Minds) have attended to and conſidered 
thoſe ſuppoſed Proofs, and yet have reject- 
ed them. 3dly, If Chriſtianity were thus 
thrown off, and every other Religion but 2a- 3 
tural Religion, I know not how much even 
of that might go off next, upon the ſame * 
Principle, and by the fame Rule, as ſoon * 
as artful Diſputers have contriv'd to puzzle 
and perplex whatever they diſlike, that it 
ſhall be no longer plain to common Capaci- 
ties, though of honeſt and careful Minds. 
Suppoſe, for Inſtance, Freedom of Will, 
and the Immortality of the Soul, and a 
future Account to be Fundamentals all in 
natural Religion; yet let but an artful Diſ- 
putant once take thoſe Subjects in hand, and 
do what in him lies to darken and perplex 
them, and I do not ſay that many an ho- 
neſt Country-Man, but many a Half. Scholar 
too may not know what to think of thoſe ſup- 
poſed plain Things, but may be quite con- 
founded. 4thly, In the laſt Place, I diflike the 
Rule, becauſe, I think, it will leave every Man 
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juſt where he was before, and not at all the 


wiſer as to pitching upon fundamental Doc- 
trines. For every one will chuſe according to 
his own Taſte, and will be ſure to leave out 
whatever he takes to be obſcure. The Author 
of the Expoſition, no doubt, intended to 
leave out the real Divinity of the Son, and 
of the Holy Ghoſt, becauſe not p/azn to him: 
And it is for that very Purpole his Rule 
ſeems to have been calculated. A Sabellian 
would ſtrike out their Perſonality, becauſe 
not plain to him; and ſo others, other Ar- 
ticles, for the like Reaſon. One is not 
clear about the Doctrine of Yorks, incli- 
ning rather to the Soliſidian or Antinomian 


Principles; another is not fatished about 
the Poſſibility of a Reſurrectiou, 
is doubtful about Hell Torments, and ſo on. 


a third 


Was there ever any Man of any Perſwaſion 
that would allow the contrary Perſwaſion 
to be plain to honeſt and careful Minds? 
A Plea which will equally ſerve in all 
Caſes, will ſerve in none; nor will it be of 
any Uſe to ſhorten or decide Diſputes. 
Upon the whole, I ſhould think it much 
better to ſay, that whatever can be proved 
to be taught in Scripture, and in the firſt 
and pureſt Ages, as of Neceſlity to Salya- 
tion, is now alſo neceſſary to all Chriſtians, 
put in ſuch a Degree, as they are capable 


or 
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(39) 
of knowing, or doing it. Allowances muſt be 
always made for Want of Capacity, or Op- 
portunity, and for inſuperable Prejudices; 
as to the Strength of which, and how far 
they are pleadable at the Bar of Judgment, 
before a merciful Judge, we are not com- 
miſſion'd, nor qualified to determine, but 
muſt leave to an all-knowing God. As 
to marking out any particular Catalogue 
of Fundamentals, or preſcribing ſuch a cer- 
tain Quantity of Faith, * as ſufficient for 
Salvation, it would be an idle Attempt, 
and very ſolemn Trifling: For the ſame 
Fundamentals would no more ſuit every 
Man, where Capacities and Circumſtances 
are ſo different, than the ſame Quantity of 
Food every Stomach or Conſtitution : But 
there are ſome Truths, both in natural and 
reveal'd Religion, of greater Importance 
than others, and more obvious alſo to be 
known; and theſe we are more eſpecially 
bound to believe and maintain, not rejecting 
or deſpiſing the other, but paying them the 
Reſpect due to their Weight and Worth, be 
it leſs or more. And when I ſay we are 
bound, I would be underſtood to mean it, 
in different Proportion and Degree, accord- 
ing to the almoſt infinite Variety of Men's 

Capa- 


* Sce Materland's Hiſtory of the Athanaſian Creed, firſt Edit. 
p. 158. ſecond edit. p. 285. | 
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Capacities, Opportunities, or outward Cir- 
cumſtances. And as to the Importance of 
any Article, that may be judg'd of accord- 
ing as it more or leſs affects the whole Syſ- 
tem of the Chriſtian Religion (as there is 
a Difference between the main Beams and 
the Rafters in a Building) or as it is more 
or leſs connected with the two great Com- 
mandments, the Love of God, and the 
Love of our Neighbour. I had almoſt 
forgot to take notice of the Author's Say- 
ing, To whom the Sermons of Chriſt and 
his Apoſtles have been rehears'd, inſtead 
of ſaying, to whom the Scriptures of the 
New Teſtament have been made known. 


I hope, he was not in the Sentiments of 


thoſe who are for fixing the Fundamentals 


from the Goſpels and Acts only, ſetting 


aſide the Epiſtles as of no Weight in the 


Z Caſe, becauic occaſionally written, after 


every Thing material had been ſettled and 
eſtabliſhid. I ſee no Senſe or Truth in 
that Principle, nor why we are to make a 
Diſtinction where God has made none. 
Every Part of the New Teſtament is equal- 
ly zuſpir'd, and the whole taken together, 
is our Rule of Faith and Practice. I know 
not why Men ſhould ſingle out a Part on- 
ly, preferring it to the reſt, except it be 
that they care not how little Religion they 

embrace 
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embrace, and are afraid of being overbur- 
then'd with Reyelations from God. I do 
not charge the Author of the Expoſition 
with making any ſuch Diſtinction; only as 
his Manner of expreſling himſelf ſeems to 
give too much Countenance to it, it could 
not be improper to enter a Remark upon 
It. 

IN Page 48, 49. the Author has a Fling 
upon Creeds, which deſerves ſome Notice. 
He ſays, Into the Form (Office he means) 
of Baptiſm, and into the Catechiſm, and 
into the Order for the Viſitation of the 
Sick, the Apoſtles Creed only has very wiſe- * 
ly been put, as being eaſy, and clear, and 
zntelligible to all, and not mix d with any 
Matters of doubtful Diſputation. It is a 
narrow and a partial Way of thinking, to 
judge of the Vi ſdom of every Thing, or 
any Thing, only by its falling in with one's 
particular Taſte, or favourite Opinion. 
No doubt, but his Compliment upon what 
has been ſo wz/ely done, means no more 
than this, that it was wz/e to chuſe a Creed 
which is ſhorteſt and leaſt explicite on the 
Doctrine of the Trinity. Happy for us 
that we live in the Meſt, and were once in 
Communion with the Church of Rome, to i 
which we are oblig'd for this Creed. Had 
we happen'd to be of the Greek Church, 
we 
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we might have had the Zern/alem Creed, 


or Nero, in thoſe Offices, Both older 
than the Roman, (as it now ſtands,) and 
Both more explicite upon the Doctrine of 
the Trinity. The Creed called the Apoſiles, 
or Apoſtolical, has had a particular Reſpect 
paid to it, becauſe, by a w/gar Error, de- 
rivd from the fifth Century, it had been 
conceiy'd to haye owed its Birth to the 
Apoſtles themſelyes; though it is really 
nothing elſe but the Creed of the Roman 
Church, and called Apoſtolical, becauſe the 
Roman See has had the Name of Apoſloli- 
cal. Our Reformers, who compiled our 
Offices, were ſcarce yet free from the Pre- 


Judices of the vulgar Error that had long 


obtainꝰd, though Valla and Eraſmus had 
before ſmelt it out. Later Criticks, as 
Gerard Voſſius, and many more, have de- 
monſtrated the Fabulouſneſs of that antient 
Tradition. Had our Reformers been ww2/e 
enough at that Time to ſee it, it may be 
doubted whether they would have paid ſo 
much Reſpect to this Creed: ſo that it is 
wrong to commend their i ſdom in it, when 
it might be more owing to their Simplicity, 
and to the then infant State of Cr:7:c:/n. 
However, in the Communion Office, which 
F is 
* See Wall's Hiſtory of Infant Baptiſm, Part 2. c. 9. p. oy. 
Waterland's Sermons, p. 326. | 
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is as ſacred and ſolemn an Office as any, 
the Nicene (Cpolitan) Creed has been 
wiſely inſerted, after the Example of the 
Spaniſh, Gallican, German, and laſtly Ro- 
man Offices: And the Athanaſian alſo has 
been as wwz/ely honoured with a Place in 
our Liturgy, after the like Precedents. 
I muſt obſerve further, that as Creeds were 
at firſt chiefly contriv'd to be as Teſts againſt 
Hereſies, and to guard the Eſſentials of 
Faith, it is no Commendation of a Creed 
that it runs in Generals only, if there was 
any Occaſion or Neceſſity for being more 
particular; tor then the Creed would not 
anſwer its principal Aim and End. The 
Roman Church having been leſs diſturbed 
with Herefies than the Eaſtern Churches, 
was content with a ſhorter Creed: Had 
Circumſtances been different, we ſhould 
have found their Creed more exylicite, like 
the Eaſtern. It would not be a wiſe 'Thing 
in any Church to chuſe the ſhorter and 
more general Creeds, when the ancient 
Faith is endanger'd by Hereſfics, and wants 
more explicite Profeſſions to ſecure it. No- 
veliſts, without Queſtion, will commend * 
the ſhorter Creeds, as ſtanding leaſt in their 
Way; but they that value the ancient 
Faith, muſt for that very Reaſon prefer the 
larger. What one thinks <w2/ely done, as 

moſt 
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moſt ſuiting his Purpoſe, if he judges 
right, does as good as tell the oppoſite Side, 
that it was of wiſely done for them, and 
may be a Hint ſufficient to awaken their 
Caution. As to the Pretence about a ſhort- 
er Creed being more eaſy, clear, and intel- 
ligible to all, *tis Colour and Appearance 
only. The ſhorter generally a Creed is, 
the more ob/cure and ambiguous, and the 
harder to fix the Senſe, or to know preciſe- 
ly what the Words mean. To determine, 
for Inſtance, what the Words on Son, or 
Lord, means in the Roman Creed, is not 
ſo eaſy or obvious, as in the Eaſtern Creeds, 
which are larger and more explicite. But 
it is indeed cafier to pervert the Senſe of a 
= ſhort Creed, and to wreſt it to a foreign 
Meaning, or to what the Interpreter pleaſes 
to call eaſy, clear, and zntelligible ; that is, 
to his own favourite Hypotheſis, clear to 
be ſure, and ea/y to himſelf; for who ever 
# ſuſpects his own Judgment, or does not 
think his own Notions clear and intelligi- 
ble? However, I muſt obſerve farther, 
that what we are chiefly to conſider in ſuch 
3X Caſes, is not ſo much what lies level to the 
Imagination, or is eaſy to conceive, as what 
may be clearly prov'd to be true. There 
may be myſterious Truths, which are not 
therefore to be rejected becauſe myſterious, 
F 2 unleſy 
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unleſs we reject Eternity, Immenſity, Self 
Exiſtence, Omni ſcience, and the like; be- 
cauſe not ſo eaſy to conceive as a definite 
Time, or a limited Preſence, or a Bein 
that had a Beginning, or finite Knowledge. 
Every wiſe Man would chuſe a Doctrine 
the rather for being clear and every Way 
intelligible, other Circumſtances being e- 
qual; but ſtill the firſt and beſt Recom- 
mendation of it muſt be its Truth. But 
to return to the Apoſtolical Creed, ſo cal- 
led; what I affirm of it, and ſhall ſhew 

reſently, is, that it contains the ſame 
Truthis briefly wrapp'd up, which the larger 
Creeds expreſs in more direct Terms. 
Jt is not at all clearer, or leſs myſte- 
rious as to the Things themſelyes; and as 
to the Words of it, it is, becauſe ſhort, 
more ambiguous and obſcure, not ſo eaſily 
ſeen into at firſt View: ſo that, after all, 
its boaſted Clearneſs amounts only to this, 
(as before hinted) that its real Senſe is 
not ſo fully and plainly expreſs?d, but is 


the moſt liable of any to be miſconſtrued, 
and miſunderſtood, 


III. 


In Page 49 the Author enters upon his 
Expoſition of the Creed. He tells us, 


Page 
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Page 52. that the Reaſon why God, in 
the firſt Article, is ſtiled the Father, is to 
denote that he is the original Author or 
Giver of Life to all the intelligent Beings 
in the Univerſe. And he adds, Page 53. 
This is the Senſe firſt and principally in- 
tended in this firſt Article of the Creed, 
But this, with Submiſſion, is a very great 
Miſtake, and is ſetting out with an Error : 
For Father, in the firſt Article, principal- 
ly means Father of his only Son, and has 
Reference to it. I am unwilling to ſuſpect 
that the Author here had any Covert De- 
ſign to exclude the Son and Holy Ghoſt 
from being, with the Father, Author or 
Gzver of Life to all intelligent Creatures, 
or to include them among the other Beings 
of the Oniverſe, to whom the Father is 
Giver of Life. However that be, his Con- 
ſtruction of Father in this Place is wide 
and foreign. Mril and Ruffinus, the oldeſt 
Expolitors we have extant, underſtood bet- 
ter. When you hear the (Name of) Fa- 
ther, ſays Ruffin, under ſtand Father of a 
Son, which Son is the Image of the Sub- 
ſtance aforeſaid.* Biſhop Pearſon, ſpeak» 


ing 


Patrem cum audis, Filii intellige Patrem, qui Filius ſupra- 
dicta ſit imago ſubſtantia. Ruffin in Symb. p.18. Edit, Ox. 
"Ou yp der jpdvov ele % Qcdy Tigevews HAAR 3; Th, T p, 
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ing of ſuch Paternity as the Expoſition men- 
tions, ſays, © It is not the principal or 
c moſt proper Explication of God's Pater- 
« nity; for as we find one Perſon in a 
« more peculiar Manner the Son of God, 
« {o we muſt look upon God as in a more 
« peculiar Manner the Pather of that 
« Son. Indeed I conceive this, as the 
« moſt eminent Notion of God's Paternity, 
« to the original and proper Explication of 
« this Article of the Creed.“ His Rea- 
ſons are, 1. Becauſe the ancient Fathers de- 
liver no other Expoſition of it. 2. Becauſe 
the firſt Occaſion, Riſe, and Original of the 
Creed itſelf requireth this, as the proper In- 
terpretation. He refers to the Form of 
Baptiſm, in the Name of the Father, and 
of the Son, and of the Holy Ghoſt, where 
Father and Son are plainly Correlates. 
3. I ſhall only add, what 1s hinted by that 
moſt learned and judicious Expoſitor, that 
God was undoubtedly Father of his Son 
before he was Father of the Uniyerſe, and 
therefore that Paternity, as the firſt and 
higheſt, muſt be principally, if not ſolely, 
here intended : No one that had not an Hy- 
potheſis to ſerve, could poſſibly miſtake in 
10 plain a Caſe. 

He 


* 


Pearſon on the Creed, Article i p· 30, 31. 
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He proceeds Page 53. to explain the 
Title Almighty, aſcrib'd to God the Fa- 
ther in the Creed ; which he underſtands 
of ſupreme Dominion, and abſolute Sove- 
reignty ; and that not only oyer Creatures, 
as other Interpreters do, but over the Son 
himſelf in his higheſt Capacity : And for 
fear it ſhould not be underſtood, he ex- 
preſſes it very emphatically in theſe Words, 
Page 54. That Sovereignty by which the Son 
him ſelf, who is King of 0 and Lord 
of Lords, in whom it pleaſed the Father, 
that all Fulneſs ſhould dwell, even the 
Fulneſs of the Godhead bodily, was ſent 
forth to recover, Kc. This is a novel and 
ſtrained Senſe of the Creed, unknown to 
the Antients, and for which there is no 
Proof in Scripture, nor indeed Colour. 
The Author's Principles, as to this Article, 
may be ſeen more at large in a polemical 
Treatiſe of his formerly publiſhed. « There 
he contends warmly for a natural Superio- 
rity of Dominion over the Son in his higheſt 
Capacity, and over the. Holy Ghoſt of con- 
ſequence: A Doctrine oppoſite to all Chriſ- 
tian and Catholick Antiquity for the firſt 
three hundred Years and more.“ All an- 


tient 


| Dr. Clarke's Obſervations on Dr. Waterland's Second De- 
| fence, 1724, 


see Dr. Waterland's Third Defence, printed 1724. c. 5 
p. 108, gc. 


certain from Scripture,* and acknowledged 


, e 
tient Interpreters of the Creed take Care 
to except the Son and Holy Ghoſt, out of 


the Number of thoſe Things that the Fa- 


ther bears Rule over, as he is Almighty : 
Or they take the Son and Holy-Ghoſt into 
Partnerſhip in that Rule, in as much as 
the Father rules over all Things with and 
by them. Now might one not juſtly won- | 
der that the Apoſtles Creed ſhould be 
thought ſo very plain and zntelligible, © 
and yet the Expoſitor ſhould miſtake | 
the Meaning twice in the very firſt Ar- 
ticle, in Father, and in Almighty ? It 
never was the Intent or Meaning of the 
Creed, that the Father ſhould be here cal- |: 
led Almighty, or Ruler over all, in Oppo- 
fition to, or Derogation of the matural | 
Sovereignty of God the Son. For it is 


by all Antiquiry,* that God the Son is Al. 
mighty (is TavTIPATE) Ruler over all, as z 
well as God the Father, and holds the 
ſame natural Soyercignty and ſupreme Do- 
minion in common with him. And it is“ , 
ſomewhat peculiar that the Author ſhould 7 , 
mention the Title of King of Kings and 
Lord of Lords, as applied to Chriſt, |? 
which! 

* See Waterland's Sermons, p. 227, 228, Oe. Firſt De- 8 


fence, p. 451. Second Defence, p. 241. | 
6 See Waterland's Sermons, p. 230. Third Defence, c. 5. 


© Revel. vii. 14. xix. 16. 
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1 
which is a diſtinguiſhing Character of God 
ſupreme, and yet endeayour to ſubje& 
| him in his higheſt Capacity to a higher 

Dominion. I may take Notice allo, by the 
Way, of the Author's being miſled here, 
and again, Page 60. by the Tranſlations to 
4 ſay, that it pleaſed the Father that in him 
ſhould all Fulneſs dwell, when the Greek 
is, in him all Fulneſs pleaſed to dwell, or 
zt ſeemed good, that in him ſhould all Ful- 
eſs dwell 3 which is elſewhere interpret- 
ed, all the Fulneſs of the Godhead Bodily.s 
Very ſtrong Expreſſions to ſignify his true 
and eternal Godhead,* and his abſolute Ex- 
emption from any natural or neceſſary Sub- 
jection, which can belong to Creatures only. 
But IT muſt not forget to take Notice of the 
Author's citing, 1 Cor. xv. 24, 28. to in- 
finuate his Notion of the Son's Subjection 
in Scripture Phraſes : Hall again, ſays he, 
at the End deliver up the Kingdom to God, 

even the Father, and be himſelf ſubect 
-F3 wnto bim that put all Things under him, 
that God may be all in all. The eaſy, ob- 
2 vious, and natural Conſtruction of the Place 
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is this: That as all Things deſcend from 


the Father by the Son; ſo by the ſame 


Son do all Things aſcend up to the Father. 
The Father draws all his Ele& unto himfelf 
by and through Chriſt their Head: As toon 
therefore as all Things are put under Chriſt, 
and become his, they will of Courſe become 
the Father's alſo, becauſe Chriſt himſelf, as 
a Son, is referred up to the Father, and is 
ſubordinate to him as Head. I ſay, ſubor- 
dinate, rather than ſubzef?, (for the Greek 
D will expreſs either, ) becauſe 
the Creatures will be ſubject in quite an- 
other Manner and Degree than Chriſt can 
be. They will be ſubject as Servants to 
their Lord, as Creatures to their Creator: 
He will be ſubordinate only, as a Son to a 
#ather, and as partaking of the ſame com- 
mon Dominion with him over the whole 
Creation. The Son therefore is repreſent- 
ed in the heavenly Jeruſalem, as making 
but one Temples with the Father, and one 
Light,“ and ſeated on the ſame Throne.“ 
It is abſurd to imagine, that the Son will 
then be more ſubject than he is now, that 
his triumphant State ſhall come ſhort of 
his Mz/ztant, and that he is to decreaſe, 
when all his Saints and Scryants are to 22“ 


creaſe. 


* Revel. xxi. 22. s Revel, xxi, 23. 
© Revel, xxii. 1, 3. 
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greaſe. No: But as he was always ſub. 
ordinate to the Father as a Son, ſo will he 
then be alſo, when he ſhall have ſubduꝰd 
all Enemies, and ſhall bring all his Friends 
with him, uniting them by himſelf, the 
Band and Cement of Union with the Fa- 
ther. Then ſhall he reign in Peace, and of 
his Kingdom ſhall be no End. His Father 
alſo ſhall reign by him and with him, and 
be acknowledged ſtill as his Head and Fa- 
ther to whom he is referred. The Son will 
then be all, and in all, and God over all, 
as well as he is now,* and the Holy-Ghoſt 
with him; and the Father yet more em- 
phatically and eminently fo, as firſt in Or- 
der, and Head of Both. Such is the Scale 
of Exiſtences, ſuch the Order and OEco- 
nomy by which all good Men, and good 
Angels too, aſcend up, in the Holy-Ghoſt 
and by the Son, to the ſupreme Father, and 
ſo have their Union with him, and Life 
from him. There is nothing in all this, 

that intimates any natural or neceſſary Sub- 
jection of two of the divine Perſons to one; 
G2 nor 


* "TToTayyoer a: Iz 8% Jr dre do ehapNe TW Tar 
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ot x, Quacgopyiy, Tedg. Cyrill. Hieroſol, Catech. xv. cap. 30. 
P. 240. Edit. Bened. 
* Coloſſ. iii, 11, Rom. ix. 5. 
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nor any Inequality of Nature or Perfections 
amongſt them : But there is a natural Su- 
premacy of Order belonging to God the 
Father; and to him, as Fountain of the 
Deity, God the Son, and God the Holy- 
Ghoſt, procceding from him, are referred. 

Tux Expoſition proceeds, Page 56. to 
the tecond Article of the Creed: And in 
Jeſus Chriſt, his only Son, ouz Los. 
And here the Author tells us, (Page 68.) 
that Chriſt is in a ſingular, in a higher and 
more peculiar Manner, (than Angels, Adam, 
or good Chriitians,) the Son, and therefore 
the only Son of God. Here is ſome Confu- 
ſion in this Account, making Son and only 
Son equivalent and tantamount, as we ſhall 
ſee in the Sequel. But the Author goes 
on: Aud that likewiſe upon different Ac- 
counts : Firſt upon Account of his being 
concerved of the Holy-Ghoſt in a miracu- 
Manner, and theretoꝛe ( [aid the Angel to 
the bleſſed Virgin) he ſhall be called the 
Son of God. Luke i. 35. To which 1 
antwer, that ſuppoſing the Truth of the 
Fact, that he is called So of God, on that 
Account, yet he is not therefore called ou 
Son, as in the Creed, which anſwers to 
only-begotten (poroyevrs) as appears by the 
Greek Copies. In the Reſpe& here men- 
tioned, Chriſt was not Son of God in a 


higher 
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higher or more peculiar Manner than An- 
gels or Adam. But beſides that, I may up-// 
on the Authority of many of the Ancients, 
aſſert, that the Power of the Higheſt (Ju- 
yas vie) is a Name of the Logos, who 
before his Incarnation was Son of God ; and 
therefore alſo the ſame holy Thing, after the 
Incarnation, was called, and was Son of 
God. This Conſtruction preyailed for ma- 
ny Centuries, and may be met with in 
Chriſtian Writers, as low as Dama ſcene and 
Theophylat 3 and how much lower I 
need not enquire. If this Interpretation 
takes place, then the Pretence of Chriſt's 
being called S of God, on Account of his 
being miraculouſly born of a Virgin, falls 
of Courſe.* Now we may go on with the 
Expoſition. 

THe /econd Reaſon aſſign'd by the Au- 
thor, for calling Chriſt Son of God, is, hzs 
being appointed to the ſpecial Office of Me f 


* fiah, according to Joh. x. 36. To which 1 
again anſwer: Suppoſing the Fact, yet he 


is not on that Account called only Son, 
as in the Creed. But it cannot be proved 


: that in 70h. x. 36. he called himſelf Son of 
Cod, on Account of his being appointed 


Meſſiah, 


. See alſo another Conſtruction of the Text, maintain'd by 


: Dr. Sherlock, in his Scripture Proofs of Chriſt's Divmity, p. 162, 
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Meſſiah, but on Account of his having 
come from Heaven, before he was /ent into 
the World, referring to his antecedent Dig- 
nity, as Biſhop Bull has obſerved at large.“ 
A third Account of our Lord's Sonſhip, 
aſſign'd by the Author, is, hzs being the 
Firſt-begotten from the Dead, according 
to As xiii. 33. and Rom. i. 4 But nei- 
ther could this be a Reaſon for calling him 
only Son of God, (if it might for Son,) be- 
cauſe in that Reſpect he has many Brethren, 
Children of God, as being Children of the 
Re ſurectiou, Luke xx. 36. However, it 
cannot be proved that he was called ſo 
much as “on of God on that Account. 


Nom. i. 4. ſays, declared to be the Son of 


God with Power, according to the Spirit 
of Holineſs, by the Ne ſurrection from the 
Dead ; that is to ſay, manifeſted to be the 
cternal Son of God, according to his holy, 
ſpiritual, divine Nature, by his Reſurrec- 
tion.“ His Reſurrection, as he raiſed him- 
ſelf,” was a Demonſtration of the Di- 


vinity of his Perſon, and which accord- 


ingly convinc'd St. Thomas, and made 
Bly | 
him 


* Vid. Bull. Fudic. Eccl. Cath. 316, 317. Sherlock, Script. 
Proofs of Chriſt's Divinity. p. 173. 


+ See Bull. Fudic. Eccl. Cath. p. 318. Sherlock's Scripture- i 


Proofs of Chriſt's Divinity. p. 162. 
Fo. ii. 19. x. 18. 
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him own him for his Lord and (God. 
As to St. Paul's quoting P/al. ii. 7. Thou art 
my Son, this Day have 1 begotten thee, 
Acts xiii. 33. it is beſt explain'd by him- 
ſelf in Rom. i. 4. whereof we have been 
{peaking ; for by an eaſy Figure of Speech, 
not unuſual in Scripture, a Thing is then 
ſaid to be, when it appears.s And as to 
Eirſt-begotten from the Dead, it is not ſaid 
Fir ſt-begotten of God from the Dead, fo that 
the Text is not pertinent: Beſides, that 
were hea Son of the Father in that Reſpect 
becauſe the Father raiſed him, he would be 
> © his owys Son allo, for the like Reaſon, be- 

+ cauſe he raifed himſelf. 
A fourth Ground or Reaſon aſſign'd of 
our Lord's Sonſhip, is His having all fudg- 
ment committed to him, according to Vohn 
v. 22. ruling as a Son over his own Houſe, 
Heb. 111.6. He ing appornted Heir of all Things, 
Heb. i. 2. But the anſwer is eaſy: He is 
not God's Son on Account of all Judgment 
being committed to him, being a S before, 
and therefore all Judgment was committed 
to him: And he does not commence a Son 
by being appointed Heir, but he was ap- 
pointed Heir, becauſe he was antecedently 
pt. WW Hen of God. | 
PX Urox 
Fb. xx. 28. 


b Vid. Bull, ibid. See alſo Sherlock's Script. Proofs, p. 178, Cc. 
See Bull, ibid. p. 318. Sherlock, ibid. p. 182. 
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Veo the whole then we ſee, that none 
of the Reaſons aſſignꝰd, ſufficiently or cer- 
tainly account for Chriſt's being called Son 
of God, much lets for his being called only 
Jon, or Only-begotten, as here in the Creed. 
In truth, there 1s but one Account which 
will Fully anſwer for either, or at all an- 
ſwer for the latter; and that is, his being 
begotten of the Father before the World 
was. This the Expoſition at length comes 
to, expreſſing it faintly, in low and leſſen- 
ing Terms; having been from the Begin- 
ning, in the Boſom of the Father, a divine 
Perſon. But St. John was not thus ſhy and 
reſerv'd; he ſaid plainly, zu the Begiunin 
was the Word, and the Word was wit 
God, and the Word was God, Johni. 1. 
'The Son therefore from the Beginning was 
God of God: And this is that peculiar, 


that hgh, that ſiugular, and divine Sonſhip 


which the Creed ſpeaks of under the Title 
of only Son, and on Account of which he 
is as truly God, as any Son of Man is truly 
Man. 

TuE Author proceeds, p. 62. to account 
for the Name Chriſt, which he does very 
juſtly : But in the Sequel he ſays, He was 
ſent to reveal to us the whole Will of his 
Father, and bring us back unto God, refer- 
ing to Lukeiy. 18. Acts x. 38. And 4 

FS 


a 


(49) 

this Account he is called the Word, the 
Way, the Truth, and the Life, viz. that 
Prophet that ſhould come into the World, 
to ſhew unto Men the Way of Salvation, 
&c. The Account here given of the Name 
Word is low and flat, and ſuited only to a 
Socinian Hypotheſis. It is evident that 
St. John meant more by it, (Chap. i.) ſince 
he ſpeaks not of the Word being incarnate, till 
afterwards: And what he ſays of the V ord's 
being in the Beginning, with God, Sc. is 
not to be underſtood of the incarnate Word, 
but of the Word antecedent to the Incarna- 
f tion. Word then is a Name for the divine 
pre- exiſtent Nature of Chriſt. It would 
be tedious to enter into the Detail of this 
Matter, and therefore I ſhall content my 
ſelf with referring to juſter Accounts * of 
the Name Word. Only I may note that the 
Ancients in general, and St. Ignatius in 
particular (who was St. Zohn's Diſciple ) 
had much higher Thoughts of what the 
Name Logos, or Word im ports, than the 

Expoſitor here mentions. 
Nexr, as to the Title Lord, he tells us, 
nt Page 6 3. that it denotes his having a Right of 


ry H Domi- 
as _ ® Biſhop Lirchfield's Sermon on John i. 14. Vitringa in Af o. 
bis calypſ. xix. 13. Waterland's Sermons, p. 5. 6. 

| 5 *%O; gin urg Mbyo; Eintog, Bu rd oiyi; merenidy, Toner. 
T Epiſt. ad Magneſ. c. 8. of this Place of Ignatius, See Bull, D. F. 
1014 Sec, iii, c,1, Dr. Berriman's Sermons, p. 49. | 
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Dominion over us, by Virtue of his havin 

redeemed and purchaſ?d us with his Blood, 
quoting Heb. i. 2. Matth. xxviil. 18. Epheſ. 
i. 17, 21. 1 Cor. xv. 27. Phil. ii. 9, 10, 11. 
Luke i. 33. Rev. xix. 16. But this is not 
the Senſe, or at leaſt, not the e Senſe 
of Lord in the Creed; but it is low and 


leſſening, as uſual, detracting from the Ho- 


nour due to our bleſſed Lord. The Expo- 
ſition ſays nothing of Chriſt's being Jeho- 
vah and God, before the World was; no- 
thing of his being Lord in right of Crea- 
tion, the Lord that in the Beginning laid 
the Foundation of the Earth, and by whom 
all Things were made; « and who coming 
into the World, the World that was made 
by him, came unto his own. + It is obſer- 
vable, that the Eaſtern Creeds, in this 
Place, have one Lord, as they have one God 
in the firſt Article. The Form was taken 
from 1 Cor. viii. 6. One God, the Father, 
of whom are all Things - - and one Lord, 
Feſus Chriſt, by whom are all Things. 
Now it is evident, that Lord in that Text, 
and therefore in the Creed alſo, has reſpect 


to Chriſt's Dignity, antecedent to the Re- 


demption, and antecedent to the Creation 
itſelf, 
See Pearſon on this ſecond Article, p. 148. a 
6 Heb, i. 10. 

Fohn i. 3. 

4 folni. 10. See Mat erland's Sermons, p. 49. 
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itſelf, as he was the Image of the inviſible 
God, begotten before the whole Creation 
For by him were all Things created that 
are in Heaven, and that are in Earth, vi- 
ſible and inviſible, whether they be Thrones 
or Dominions, or Principalities, or Powers : 
All Things were created by him, and for 
him; and he is before all Things, and by 
him all Things conſiſt. To this high, ante- | 
cedent, ſuper- eminent Dignity, belongs the 
Title of Lord in the Creed. For as to 
what Chriſt did in redeeming Mankind, and 
his new Dominion and Glory accruing from 
it, that comes afterwards in the followin 
Articles: And it ſtands to Senſe, that Lord 
in this Place, ſpoken of as prior to the In- 
carnation, ſhould be underſtood of what was 
antecedent to it. It is the conſtant Manner 
of all the ancient Creeds, firſt to ſet forth 
the ©£onoyiz, the Doctrine of our Lord's 
Divinity, and then to deſcend regularly to 
the Olxovou¹, his Incarnation, &c. And 
ſo if we look into Ryffinus, or other an- 
cient Expoſitors, * we ſhall find it to be a 
ruled Caſe, a fix'd and ſettled Method with 
them. It is not juſtly interpreting a Creed, 
to put a Senſe upon it only to ſerve an Hy- 
potheſis, againſt the known, certain Inten- 
H 2 tion 


* Ruffin. in Symb. p. 20. Edit, Oxon. 
Cyrill. Hieroſol. Catech. x. c. 4. 5, 6, Gc. See allo 5 


Judic. c. 3. p. 321. 
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tion of the Compilers, and againſt the very 
Form, Structure, and Compoſition of the 
Creed itſelf: This is not ſhewing what 
Meaning the Words of the Creed really bear, 
but what they may be violently wreſted to, 
to ſerve a Cauſe. 

Tux next Article of the Creed begins 
with the Words, Who was conceived by 
the Poly Ghoſt, Under this and the 
cighth Article, (which we ſhall conſider 
both together,) the Author has expreſs'd his 
Scntiments of the Holy Ghoſt, as far as he 
thought proper. The Subject is important, 
and will * 48 conſidering. The Expo- 
ſitor ſays, (Page 113.) hat the metaphy- 
ſical Nature of the Holy Spirit is, the 
Scripture has mo where defind. He 
made the like Obſervation of the Holy 
=_ formerly in Scripture Doctrine, 

rop. xx1. « and of the Son in Prop. xii.” 
and of all the 7hree Perſons in Prop. iv.“ 
However, what Scripture has not done, the 
Author himſelf has preſumed to do ; for he 
has not ſcrupled to determine, that the Fa- 
ther alone is ſelf-exiſtent 35 « and that nei- 
ther the Son nor Holy Ghoſt are /e/f-e.cif* 

tent ; 
ry Script. Doctrine, p. 290. firſt Edit. p. 258. ſecond 
E 16:4. Script. Doctrine, p. 272. firſt Edit. p. 239. ſecond Edit. 


bid. Script. Doctrine, p. 243. firlt Edit. p. 210. ſecond Edit. 
pft. Doctrine, Prop. v. Modeſt Plea, p. r. 
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tent; and he underſtands by ſelf-exiſtent, 
neceſlarily-exiſting ; » ſo that he has defi- 
ned and determin'd (with or without Scrip- 
ture) that the metaphyſical Nature of the 
Holy Ghoſt is not neceſſary- exiſtent, but 
contingent, precarious, or, in a Word, crea- 
ted. And, indeed, no Body can now make 
any Doubt of his making both Son and 
Holy Ghoſt Creatures, ſince he has plainly 
excluded, or however dropp'd, the Worſhip 
of Both. Such being the Principle he ſets 
out with, it is obvious to 1magine what 
Kind of Colours he muſt lay upon all ſuch 
Texts of Scripture as ſpeak highly and ho- 
nourably of the Holy Ghoſt, above what 
belongs to Creatures. He begins with the 
famous Text beforemention'd, of LEZuke 
i. 35. interpreting it after the common Way, 
and maintaining that Chriſt is called So of . 
God, becauſe concei ved by the Holy Ghoſt, 
but not admitting the Inference from thence, 
that the Holy Ghoſt is God. I have inti- 
mated another Conſtruction of the Text 
above : But if the common Conftruction be 
thought preferable, I may here inſiſt upon 
it, that the Inference drawn from thence for 
the Divinity of the Holy Ghoſt is right 
and juſt. I ſhall expreſs it in the Words of 
Biſhop Pear ſor.” * tn 

* Script. Doctrine, Prop. xii. xix. Modeſt Plea p. 6. 


Clarke's Modeſt Plea, p. 216, 217. 
Pear ſen on the Creed, Art, viii. p.31F. 
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© HE by whoſe Operation Chriſt was 
« conceived in the Womb of the Virgin, 
« was no created Perſon; for by Virtue of 
that Conception, he was called the Son 
« of God; whereas, if a Creature had been 
« the Cauſe of his Conception, he had 
« been in that reſpe& the Son of a Crea- 
« ture.” Now the Turn which the Au- 
thor takes (Page 67.) to eyade the Force 
of this, and other yet more expreſs Scrip- 
ture Texts, is as follows; What ſoever God 
does of this Kind, from the Beginning to 
the End of the whole Diſpenſation, the 
Scripture generally repreſents as being done 
by the Holy Ghoſt ſent down from Heaven : 
And becauſe what God does thus by his 
holy Spirit, is in Event the ſame as if he 
had done it immeatately by himſelf, in his 
own Perſon, hence the ſame individual 
Works are frequently aſcrib'd both to God 


himſelf, even to the God and Father of 


all, who works them by his Spirit, and at 
the ſame Time they are aſcribd alſo to the 
Spirit by which God works them This is 
eaſily ſaid, but comes not up to the Pur- 
poſe. Admit that the Father acts in and 
through his holy Spirit (which indeed is a 
Principle that the Catholicks themſelves al- 
low and contend for) the more and oftener 
he is repreſented in Scripture as ſo acting, 

the 
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the leſs likely is it that the Holy Ghoſt 
ſhould be a Creature. The Father acts by 
Angels, and by Men, ſometimes, and often 
changing Hands: But when or where has 
he ever ated without his holy Spirit? Where 
ever he is preſent, (and he is preſent every 
where) he is preſent by his Spirit. And 
whenever he performs Wonders, or does 
any mighty Works, he does them by his 
Spirit. Whatſoeyer he knows, (as he 
knows all Things,) he knows them in, and 
with his Spirit : For the Spirit ſearcheth 
all Things, yea the deep Things of God ; 
and what Man knoweth the Tes, of a 
Man, ſave the Spirit of Man which is in 
him? even ſo the Things of God knoweth 
no one but the Spirit of God. - What kind 
of a Creature can this be, that is i» God, 
as much as the Spirit of a Man is him, and 
which as intimately knows the Mind of God, 
as any Man knows his own Mind? What 
kind of a Creature can that be, which al- 
ways is where God is, knows what God 
knows, does what God does? Indeed, when 
we conſider the Scripture Repreſentations of 
this Matter, the firſt and moſt natural 
Thought a Man might have, is, that God 

and 


* Pſal. cxciii, 7, 12, See Dr. Knight's Sermons, p. 277. 


* As ii. 4, 17, 18, 33. Rom. xv. 19. 1 Cor. ii. 4, 5. 
xii. 4, 8, 11. Heb. ii. 4. | 


* 1 Cor, if, 10, 11, See Dr, Knight's Sermons, p. 282. 
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and the Spirit of God, are only differen 
Names or Phraſes for the ſame Perſon» 
and that God's acting by his Spirit, is only 
another Way of ſaying that he acts by him- 
ſelf: But then as there are ſome very ex- 
preſs and unconteſtable Texts to prove the 
diſtinct Perſonality of the holy Spirit, there 
is no other Way left of coming up to Scrip- 
ture Account, but by acknowledging that 
the holy Spirit of God, which is always and 
every where with God, and in God, is eſ- 
ſential to God, and is God: And this in- 
deed is the plain Doctrine of Scripture in 
{cycral other Texts, beſides what has been 
already mention'd. The holy Spirit is ex- 
preſsly called Lord by St. Paul, and that 
Lord is Jehovah He is alſo Lord of Haſts, 
as is proved by another Application made 
by the ſame St. Paul of a Text of the Old 
Teſtament, to the Holy Ghoſt in the New. 
I know that ſome artificial Eluſions have 
been contrived in anſwer to theſe Texts; 
and they have as often been replied to and 
confuted, In truth, the very Style of the 
Holy Ghoſt ſhews him to be Lord both of 
Heaven and Earth. The Holy Ghoſt ſaid, 
ſeparate me Barnabas and Saul for the Work 


where- 
© 2 Cor. iii. 17. 
þ Exod. xxxiv. 34+ See Pearſon on this Argument, Art. viii, 
p. 316, 317. 


Acts xxvili. 25, 26. compared with 1/aiah vi. 9. 
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whereunto I have called them.« Is this the 
Style of a Creature? Then again; All 
theſe worketh that one and the ſelf ſame 
Spirit, dividing to every Man ſeverally as 
he will.“ Should it not have been as God 
wills, rather than he will, were the Holy 
Spirit a Creature? Would it not be too fa- 
miliar for any Creature whatever to take 
upon him to diſtribute the choiceſt Gifts of 
God, according to his own Pleaſure? The 
Expoſition ſomewhere ſays, that fo pray to 
inferior Beings is evidently needleſs, be- 
cauſe God, we are ſire, is always near, 
being himſelf every where preſent.. And 
may we not with as much Reaſon ar- 
gue in this Caſe, that for God to bind him- 
ſelf up to the conſtant Uſe of any Crea- 
ture, ſo as never to abide any where, nor 
to do any Thing but by him and with him, 
is evidently needleſs, being himſelf every 
where preſent, and able to do all Things? 
But that ſuch a Creature ſhould not only 
be thus conſtantly employed, but ſhould 
act alto with Authority paramount, and do 
as he pleaſes, in the high Diſpenſations of 
God, is altogether unaccountable. I ſhall 
only add further, that our Lord's joining 
the Holy Spirit together with the F ** 
1 an 


Adds xin. 2. i e. ul t. | 
© Clarke's Expolit, of the Catech. p. 233. 
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and himſelf in the Form of Baptiſm, that 
ſacred Form which is the Chriſtian Rule, 
both of Faith and Worſhip, and which from 
the Infancy of the Church was ſo receiv'd, 
and univerſally complied with: This alone, 
were there nothing elſe, abundantly proves 
both the Divinity and Worſbip of the Holy 
Ghoſt. Theſe Things premiſed, I now re- 
turn to the Author of the Expo ſit ion, and 
to Luke i. 35. of which we were treating. 
It the common Conſtruction be inſiſted up- 
on, that Chriſt is called Sn of God, becauſe 
conceived by the Holy Ghoſt, then the 
Conſequence is plain, that the Holy Ghoſt 
is God, as I before intimated. And if it 
be hereupon ask'd, why then 1s not Chriſt, 
in his human Nature called the Son of the 
Holy Ghoſt? the Anſwer is, becauſe Scrip- 
ture has not ſo called him. And if it be 
further ask'd why Scripture has not? It may 
be anſwer' d, becauſe Scripture by calling 
him rather Son off God, thereby intimates to 
us, that the Holy Ghoſt is God, which is 
one good Reaſon : And another is, becauſe 
Chriſt being S of God (the Father) in a 
higher Capacity, it was the more proper to 
expreſs both the Sonſhips by one and the 
flame Name, This, I ſay, on the Suppo- 
ſition that the common Interpretation of 
Lufee i. 35. be admitted; though as to my 
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own Part, I incline rather to the ancient 
Conſtruction abovemention'd : Which tho? 
it deprives us of this Argument of the Di- 
vinity of the Holy Ghoſt, yet accounts 
better for the Name of Son of God, and 
makes Scripture more ꝝnifurm, as to the 
giving that Appellation to our Saviour 
Chriſt. I now proceed to ſome other Texts 
which are expres for the Divinity of the 
third Perſon, and which the Expoſition has 
been endeayouring to elude. One is, Acts v. 
3 4. of which the Expoſitor obſerves, 
age 68. that Ananias and Sapphira are 
charged with lying unto God when they 
tyed to the Holy Ghoſt, and with lying ta 
the Holy Ghoſt when they Hyed to Men in- 
ſpird with the Holy Ghoſt, becauſe lying 
to the Spirit by which God ſpeaks, is in 
Effect and in Reality lying to God himſelf. 
But why not rather, becauſe the Holy Ghoſt 
is God, and fo lying to the Holy Ghoſt is 
lying to God. 'The Train of the Argument 
is thus excellently well deduced by the ju- 

dicious Biſhop Pear ſon. 
« To lye unto the Holy Ghoſt 1s not to 
« lye unto Men, becauſe the Holy Ghoſt is 
« not Man; and conſequently not to lye 
« unto any Angel, becauſe the Holy Ghoſt 
is no Creature; but to lye unto God, be- 
12 cauſe 


( 60 ) 
& cauſe the Holy Ghoſt is God.”* This is 
the obvious, natural Conſtruction of the 
Text, and therefore the true one: The other 
is forced and unnatural, and does not an- 
{wer to the Antitheſis or Oppoſition of the 
Text between Men and God. Let us put 
the Name of a created Angel, Gabriel, 
in the Place of Holy Ghoſt (ſuppoſed by 
our Adverſaries to be a Creature) only to 
ſhew the Flatneſs and Impropriety of their 
Conſtruction. Why hath Satan filled thine 
Heart to lye to the Angel Gabriel? Thon 
haſt not lyed unto Men, but unto God. 
Should it not have been, Thou baſt not lyed 
unto Gabriel, but to God; or elſe, Thou 
haſt not lyed unto Men, but unto Gabriel, 
nor to Gabriel, but to God? In the other 
Way, the Sentence is plainly imperfect, and 
the Senſe flat: And there is no Neceſſity at 
for admitting it, excepting only that ſome 
cannot endure that the Holy Ghoſt ſhould 
be here called Goa, though he is abundantly 
proved to be God, from other Places of 
Scripture, and has been univerſally beliey'd 
in, and worſhipp'd as God, by the antient 


__ Chriſtian Churches. 


AnoTHEeR Text of the like Kind, is, 
1 Cor. iii. 16. Know ye not that ye are the 
Temple of God, and that the Spirit of God 
c dwelleth 


4 Parſon, Art. vii. p. 318. 
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awelleth in you? To which may be added, 
1 Cor. vi. 19. Know ye not that your Body 
is the Temple of the Holy-Ghoſt in yon, 
which ye have of God. Therefore glo- 
rify God in your Body, and in your Spirit, 
which are Gods. Now, if we are the 
Temple of God by the Inhabitation of 
God's Spirit, then 1s the Spirit of God, 
himſelf alſo God. The Reaſon is plain; 
becauſe no Inhabitation of a Creature, can 
make the Houſe inhabited a Temple; for 
a Temple is the Houſe of God, not the 
Houſe of a Creature as ſuch. To this the 
Author of the Expoſition replies; that our 
Bodies are ſtyPd Temples, (Temple, he 


means) becauſe they are Temples of the | 
Holy Ghoſt, and God dwells in us by his 


holy Spirit. This Solution might have ſer- 
ved tolerably, had the Texts ſaid only that 
our Bodies are the Temple of God, and 
not the Temple of the Holy Ghoſt too ; 
which the Author, perhaps, did not con- 
ſider. For let us ſuppoſe God the Father 
and any Creature to inhabit the ſame Per- 
ſon, that Perſon would indeed be the 
Temple of the Father, becauſe he is God, 
but would be the Dwelling only, not the 
Temple, of the Creature, becaute he is not 
God. . Secing then that the Texts make 


us the Temple of God, and the Temple of 
8 | the 
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the Holy Ghoſt too, it is manifeſt that the 
Holy Ghoſt inhabiting us, as his Temple, 
is God, as well as the Father. 
Tux Expoſition goes on to elude ſeve- 
ral other Texts, obſerying that e Mira- 
cles which our Lord himſelf worked, du- 
ring the Courſe of his Miniſtry, are aſerib- 
ed ſometimes to the Father, which dwelt 
in him; and ſometimes to the Spirit, which 
God gave not by Meaſure to him, p. 68. 
Yes; it 1s more than once intimated in 
Scripture that the Father himſelf conſtant- 
ly dwelled in Chriſt,“ and did the Works 
which Chrift did. Now, I ſhould be glad 
to know of thoſe that make the Holy 
Ghoſt a Creature, what Occaſion there 
could be for any other inviſible Agent to 
work Miracles, when the Father himſelf 
who could do infinitely more, and who 
really work'd all, was there working. And 
what Senſe is there in God's giving the 
Spirit, a Creature, without Meaſure, as if 
any Creature could be infinite, or, as if 
the Father himſelf, working at the ſame 
Time, might not infinitely ſuperſede all 
creaturely Aſſiſtance. Our Bleſſed Lord 
ſome where“ ſays, zf any Man love me, he 
will keep my Words, and my Father will 
love him, and we (the Father and he) wall 
come 

s Joh. x. 38, xiv. 10,17, 20, xvii. 21, 23. Joh. xix. 23. 
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rome unto him and make our Abode with 
him. In the ſame Chapter he ſpeaks alſo 
of the Holy Ghoſt, as of another Comfor- 
ter, to abide with the ſame for ever. Three 
Perſons in all, all abiding, all comforting 
inviſibly, and all inhabiting the ſame Temple. 
But what Occaſion could there be for either 
the ſecond or third, if they be Creatures? or 
what Comfort in them, while the fr? a- 
lone, the God of all Comfort, both could 
and would ſupply every Thing, and the 
other two, in Reality, nothing? Theſe and 
other the like Scripture Texts are eafil 
accounted for, upon the Principles of the 
Chriſtian Church : But what to make of 
them on any other Principles, I ſee not. 
If it be faid, that God may employ what 
Agents, or what Inſtruments he pleaſes, 
Angels or Men, and need not always a& 
immediately in Perſon, that is true, but 
not pertinent to the Point in hand : For in 
the Caſes I have been ſpeaking of, God 
the Father is ſuppoſed to be preſent in Per- 
ſon, and to act immediately by himſelf, 
and yet others are repreſented as aſſiſting 
and acting with him. 

Wr may now take leave of theſe two Articles 
of the Creed, and of the Creed itſelf. For as to 
other Articles of ſlighter Moment, the Expo- 
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fition, T think, has done Juſtice to them, and 
may be read with InſtruQtion, and Pleaſure. 
Yet for fear of imbibing falſe Doctrines, 
along with true, it would be the ſafer Way 
to read Biſhop Pear ſon's Expoſition of the 
{ame Creed, which is ſound, learned, and 
Judicious quite through, and one of the 
beſt Books in our Language. And as to 
thoſe who have leſs Time to ſpare, or who 
may deſire to be competently inſtructed in 
the Creed at an eaſier and cheaper Rate, I 
would particularly recommend to them 
Dr. Biſhop's very uſeful Abridgment of 
Biſhop Pear ſon, now lately publiſhed, for 
Bencht of common Readers. 


IV. 


Tux Expoſition paſſes on from the Creed 
to the Ten Commandments, And under 
Commandment the firſt, he obſerves, p. 150. 
That it ſuppoſes it as a Thing known by 
the Light of Nature and Reaſon, that there 
ig but one God, one eternal, omnipreſent, 
ſelf-ſufficient Berng, - - - Who in the New 
Teſtament ts ſet forth to us under this ſtill 
more particular Character, that be is the 
God and Father of our Lord Je ſus Chriſt. = 
Here very diſtin& Things are, by too ar- Se 
tificial a Confuſedneſs, mix'd and blended 

together. 
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together. That there is a God, is certain. 
ly known by the Light of Nature and Rea- 
fon : That there is but ove God, is probably 
argued from Reaſon and ancient Tradition, 
and is certainly proved from Scripture. 
But that the one God is the Father on, 
excluſive of all other Perſons, 1s not known 
by the Light of Nature to be frue, but 
is known by the Light of Scripture to be 


falſe ; and is by all the ancient Churches ac- 


counted Hereſy. It is judai ging, after 
Praxeas, Noetus, Sabellius, Paul of Sa- 
moſata, Arius, and Eunomius 3; and is not 
Chriſtian Doctrine. f Reaſon tells us there 
is a God, without laying who is: Scrip- 
ture determines it to the Zehovah : And 
the ſame Scripture abundantly declares that 
the Zehovah is Father, Son, and Holy- 
Ghoſt. 'The Knowledge of this we owe to 
Revelation only, which contradicts not 
Reaſon, but advances beyond it, and makes 
much larger Diſcoveries. The Light of 
Nature and Reaſon can go but a very 
little Way in diviue Things, with any Cer- 

K tainty 


* Fudaicæ fidei iſta res, ſic unum Deum credere, ut Filium 
annumerare ei nolis, & poſt Filium, Spiritum. Quid enim erit in- 
rer nos C illos niſi differentia iſia ? Quid opus Evangelii, que eſt 
Subſtantia Novi Teſtamenti ſtatuens Legem & Prophetas 7 ad 
Fohaunem, ſi non exmde Pater, & Filius, & Spiritus, tres crediti, 
unum Deum ſiſtunt ? Tertull. adv. Prax, ſub, fin, 

+ See Waterland's Firſt Defence, p. 352, 355, Sc. Second 
Defenſe, 460, &c. 
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tainty. The Bible is our beſt Metaphy. 
ſicks, and what alone can give us any rea- 
ſonable Satisfaction about the Object of 
our Faith, or Worſhip. Had we no Reve- 
lation to go to, we might be allowed to fit 
down and gueſs, and might gueſs as wide 
as the antient Pagans did. But to adyance 
natural Light, that is, Pagan Darkneſs, in 
Oppoſition to Scripture Evidence, is ſet- 
ting up human Conjectures againſt divine 
Truths ; lighting up a Candle in the Face 
of the Sun. 'Fhe introducing falſe Maxims 
of Philoſophy into Religion, has done infinite 
Miſchief to the Church of God.“ It is 
making Scripture bend to human Inven- 
tions, and 1s contriving a kind of motley 
Religion, Part Pagan and Part Chriſtian, 
inſtead of the Religion of Chriſt. If any 
Man imagines he can by zatural Light 
(which in this Reſpect is no Light) deter- 
termine the Queſtion about the Plurality 
of Perſons in the Godhead, he will be wide- 
ly miſtaken. Scripture alone, with pro- 
per Helps to underitand Scripture, muſt de- 
cide this great Queſtion. All Wiſdom here, 
going above what is written, or what is evi- 
dently deduced from it, is vain Wiſdom, 
and will proye no better than an Illuſion, 

or 
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or an Infatuation to every Man that truſts 
to it. But I paſs on. 

He concludes what he had more to ſay 
under the firſt Commandment, with ſome 
Reflections upon Idolatry. And in Page 
154. he ſpeaks of Some that have taught 
Men to apply them ſelves to Angels - - and 
to the Bleſſed Virgin, whom, (as he ſays) 
by a profene Ambiguity, they affett to ſtyle 
the Mother of God. Had he levelPd his 
Rebuke againſt the Romiſh Abules of that 
Style and Title, and againſt the extrava- 
gant Honours thereupon paid to the bleſſed 
Virgin, all had been right. But he has fo 
worded his Cenſure, as to charge the Title 
itſelf with a profane Ambiguity, and ſo 
through the Sides of the Romaniits, as 
conceive, reflects unhandſomely upon all the 
Churches of Chriſt, His Quarrel is with 
the very Name and Title of S£5r5:&., Mo- 
ther of God, which accordingly he changes, 
Page 70, into zveoro ©, Mother of Lord; 
for no Reaſon that I can ſee, except it be 
that he had rather Chriſt ſhould be called 
Lord, than God; interpreting Lord in a low 
and puny Senſe, as obſerved above. Howe- 
ver, as to 227%: @u, or Mother of God (which 
he is pleaſed to charge with profave Ambi- 
guity) he ſhould have conſidered that it is 
no Piece of Popery but much older, bein; 

*-- WY indeed 
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indeed pure and primitive Chriſtianity. It 
is expreſſive of a very great and important 
Truth, that Chrift who is Son of God in 
one Nature, is Son of Mary allo in another, 
and is both God and Man, while one Chriſt. 
The Phraſe itſelf, of Mother of God, or 
Word Secu, thus applied, was the com- 
mon Language of the Church about the 
Middle of the fourth Century: And it 
may be run up higher by Euſebius, and 
Alexander of Alexandria, and Origen, to 
the Year 245, or the Middle of the third 
Age. And equivalent Expreſſions may be 
carried up through antient Writers to the 
Goſpel-times. Irenæus, who was a Diſci- 
ple of Polycarp, who was Scholar to the 
Apoſtles, ſcruples not to ſay of the Virgin, 
that ſhe are God“ within her, which is as 
ſtrong an Expreſſion as Mother of God. 
And Ignatius, St. John's Diſciple, ſays 
plainly, 7eſus Chriſt our God was conceiv' d 
of Mary, which is tantamount. But Iſaiah 
and St. Matthew* were before them all, in 
athrming that the Virgin ſhould bring forth 
Emanuel, that is, God with us, God incar- 
nate ; which comes to the ſame with calling 


her 


* Portaret Deum. Tren. I. v. c. xix. p. 316. 


* 'O beds du, Incg s 6 prod; exvoPopybn U Mapiag, Ignat. 
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her Mother of God, and 1s cited for that 
Purpoſe by Euſebius, where he gives her 
that Title. Attempts haye been made to 
elude the true and antient Meaning of theſe 
Texts, but to little Purpoſe.» The ſame 
Senſe may moſt probably be aſſign'd to 
Luke i. 43. as Biſhop Bull has obleryed.« 
For Mother of Lord there may mean Mo- 
ther of God, ſince the Title of Lord be- 
longs to Chriſt chiefly as he is our God ; 
and ſo St. Thomas join'd both together. 
In ſhort, I ſee no Reaſon why any one 
ſhould be offended, at the Title of Mother 
of God, unleſs he be offended alto at cal- 
ling Chriſt God, for that implies it. Ju- 
lian indeed was pleaſed to deride the Chriſ- 
| tians for uſing it.“ But then, very conſiſ- 
tently, he blamed them as much for be- 
lieving in, and ſpeaking of Chriſt as God. 
I obſerve, that the Author of the Expoſe- 
tion ſtudiouſly avoids giving the Name of 
God to Chriſt, ſubſtituting dzvine Per ſon 
every where,“ where he ſhould have ſaid 
Co according to the Text. If he was 
afraid of committing a profane Ambiguity 
in 


„ T 


2 ** de vit. Conſtant. J. 3. c. 43. 

See Pearſon, Articl. ii. p. 130. Vitring. in Iſa. vii. 14. Wa- 
ter lands Sermons, p. 201, Dr. Knight's Sermons, p. 150. 

Bull. Oper. Po h. p. 156. 

4 Fulian in Cyrill. J. viii. p. 262, 276. Edit. Lipſ. 

Page 59, * 65. 


(709) 

in calling Chriſt God, I ſhould not wonder 
at it: His own good Senſe might lead him 
to think, that it would be profaning the 
high Name, to call any one God in ſuch 
a Manner, and to mean no more by it than 
his Principles allow'd him to do. But if 
this was his Thought, as is not improbable, 
1 cannot but admire ſtill, that the ſame 
good Senſe did not lead him to reflect, that 
the holy Prophet 1/azah, St. 2 and 
St. Paul (Men of excellent Senſe, and in- 
ſpired too) had very ſolemnly called Chriſt 
God, and would have been as much afraid 
of any profane Ambiguity, as others can be. 
Wherefore I may have Leave to conclude, 
that they really underſtood Chriſt to be 
God in the ſame high Senſe that the Fa- 
ther himſelf is. But this by the Way. 

I MEET with nothing farther that wants 
a Remark, till I come to Page 293. of the 
Expoſition, where the Author lays down 
his Sentiments of the ſolemn Form of Bap- 
tiſm, in the Name of the Father, and of 
the Son, and of the Holy Ghoſt : Not in the 
Name of Cod, and Chrzſt, and the Spirit, 
as if God belong'd to one only. By this 
Horm, ſays the Expoſitor, we dedicate our- 
ſelves ſolemnly to the Service and Worſhip 
of God our Father, who created us. Why 


not God the Father, as the Form itſelf di- 
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res, to ſhew the Relation Father has to 
Sor preſently following? But this is light. 
What is more material, ſince he owns Bap- 
tiſm to be the dedicating ourſel ves to the 
Service and Worſhip of one of the Perſons, 
why ſo partial, as not to admit the ſame 
Meaning and Significancy of the ſame Rite 
in reſpe& of the other two Perſons join'd 
with him? Certainly, our Bleſſed Lord, 
who was always exceedingly tender of his 
Father's Honour, could and would have 
made ſuch a Diſtinction as this Author does, 
had there been Ground for it, or had he not 
intended that a2 Men ſhould honour the 
Son even as {they honour the Father ; not 
excluding the third Perſon from the like 
Honour, being the Spirit of Both, and with 
whom they are as intimate as Man with his 
own Mind.“ Why ſhould we ſeparate what 
God has not ſeparated ? And why ſhould 
we diſtinguiſh where our Lord has not diſ- 
tinguiſhed ? The Expoſition adds: To the 
Obedience and Imitation of Chriſt the Sor 
of God who redeemed us : And to the Di- 
rection and Guidance of the Holy Spirit, 
which ſanfifiesus. Low and lame: Truth 
ſo far, but not the whole Truth. What 
follows 

Rom. viii. 9. Gal. iv. 6. t Pet. i. 11, Ads xvi. 7. 
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follows is a Miſtake. And accordingly all 
the antient baptiſmal Creeds, in the primi- 
tive Church, were Paraphraſes upon this 
Form. The ancient Creeds, generally, 
were not paraphraſes upon this Form, but 
Supplements to it,“ by the Addition of o- 
ther Articles over and above that of the 
Trinity. Or when they had any Thing of 
Paraphraſe upon the Form itſelf, they did 
not paraphraſe accordingly, not according 
to the Sentiments of this Writer. But Ex- 
plications and Paraphraſes upon the Form 
of Baptiſm, and upon the Creed too, are 
to be fought for in the Remains of the 
primitive Writers, who recite the Form and 
the Creeds, and declare the Faith of all the 
Churches in their Time. The oldeſt Wri- 
ter extant who takes Notice of the Form of 
Baptiſm, is Juſtin the Martyr, who lived 
and wrote within forty or fifty Years after 
St. John. He in anſwer to the Charge 
of Atheiſm, a Charge made againſt the 
Chriſtians, as owning no God at all, 
twice affirms and ſolemnly teſtifies of the 
Chriſtians at large, that they worſhipped 
the Father, the Son, and the Holy Ghoſt. 
In other Parts of- his Writings he as ex- 
preſsly declares and teſtifies that they wor- 

ſhipped 
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ſhipped God only. Put thoſe two Poſi- 
tions, or Facts together, and they make a 
compleat Paraphraſe or Comment on the 
Form of Baptiſm ; ſhewing that Father, 
Son, and Holy Ghoſt, into whom Chriſtians 
were baptiz'd, were underſtood to be the 
one God of the Chriſtians, The like might 
be ſhewn of the Chriſtian Writers (beſides 
other colleteral Teſtimonies) all along 
downwards, and has been often ſhewn ; 
ſo that I chuſe rather to refer * than to 
peat. Much alſo may be pleaded from 
the Form itſelf, the Deſign and Cir- 
cumſtances of it.. But all taken together 
with the other Scripture Proofs of the Di- 
vinity of the three Perſons, and the im- 
mediate Doctrine and Practice of the an- 
tient Churches, all confirming the ſame 
Thing, make ſo compleat a Demonſtration 
of what we contend for, that nothing 
plainer or fuller can be rationally deſired. 
It is a weak Way of reaſoning to argue 
only from the Simplicity and Brevity of 
ancient Creeds, as if there were a Neceſſity 
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0 N Sermons, p. 299, hc. Berriman's Sermons, 
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f o Stilling fleet's Vindication of the Trinity, c. ix. p. 177, & c. 
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of explicitely opening every important 
Scripture Doctrine in a ſhort Memorandum. 
Creeds were only brief Notes, Hints, or Mi- 
nutes of the Faith of the Church, which 
the Catechiſis were to unfold and explain at 
large. St. Auſtin has given a good Ac- 
count of this Matter, whoſe Words I have 
thrown into the Bottom of the Page, for 
the Satisfaction of the learned Reader.“ 
Ar rT FER treating of the Sacrament of Bap- 
ti ſin, the Expoſition proceeds (Page 299.) 
to ſpeak of the other Sacrament of the 
Lord's Supper. Under this Article he gives 
ſome Account of the Saticfaction made by 
the Death of Chriſt for the Sins of Man- 
kind, as he had before alſo done in his Com- 
ment upon the fourth Article of the Creed, 
Page 


* Eft autem Catholica Fides in Symbolo nota Fidelibus, me mo- 
riaque mandata, quanta res paſſa eſt brevitate ſermonis : Ut inci- 
pientibus atque lactentibus eis qui in Chriſto renati ſunt, nondum 
Scripturarum divinarum diligentiſſima ep ſpiritali tractatione at- 
que Ccognitione roboratis, paucis verbis credendum conſtitueretur, 
quod multis verbis exponendum eſſet proficientibas, & ad dottri- 
nam certa bumilitatis atque charitatis firmitate ſurgentibus. Sub 
ipſis ergo paucis verbis in Symbolo conſtitutis, plerique Heretici ve- 
nena ſua occultare conati ſunt: Quibus reſtitit reſiſtit divina 
miſericordia per ſprritales viros, qui Catholicam Fidem non tantum 
in illis verbis accipere & credere, ſed etiam domino revelante in- 
re/ligere atque cognoſcere meruerunt. Scriptum eſt enim, niſi ere- 
dideritis, non intelligetis. Sed tractatio Fidet ad muniendum 
Symbolum valet: non ut ipſa pro Symbolo Gratiam Dei conſequen- 
tibus memoriæ mandanda & reddenda tradatur; ſed ut la que 
in Symbolo retinentur, contra Herelicorum inſidias auctoritate Ca- 
thelica c munitiore defenſione cuſtodiat. Avguſtin, de Fid. & 
Symbol. c. 1. p. 151. Tom. vi. Edit. Bened. 
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Page 74. The Sum of his Account of the 
high and great Attonement is, that Chri/ 
was himſelf without Spot, and ſinleſs; and 
therefore his voluntary Offering of himjelf 
Wwas acceptable to God, and efficacious to 
procure Pardon to Penitents, Now, ſup- 
poling Chriſt to be a Creature only, it is 
not conceivable how he could have ſuch a 
Degree of Merit, by any Thing he could do 
or ſuffer, as thereby to purchaſe Pardon for 
a whole World of Sinners. Can a Creature 
have any Merit at all with God? or could 
he modeſtly preſume ſo far upon it, as to 
offer himſelf as a Satisfaction to divine Juſ- 
tice for ſinful Men? As to his being n- 
leſs, it was his bounden Duty to be ſo; for 
every Creature, for his own Sake, is ſtrictly 
oblig'd to abſtain from Sin. As to his ma- 
king himſelf a voluntary Offering, how 
could he refuſe what God had appointed, 
and therefore commanded ? It could be vo- 
luntary only as cheartally obeying what was 
laid upon him, and what he could not with- 
out Sin decline. Beſides, that ſince the 
Reward for this Service was to be fo exceed- 
ing high and extraordinary, in as much as 
| he was to be preterr'd before Angels and 
Archangels, before all other Creatures what- 
| ever, and even to be ador'd and worſhipp*d 
by them all for doing it; it ſeems that his 
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ſubmitting to ſome light and ſhort AMic- 
tions could haye no ſuch exceeding Merit 
in it, as over and aboye his own Rewards, 
to purchaſe alſo Rewards for a whole ſinful 
World. But the Author of the Expoſition 
obſerves, and inſiſts upon it, that the Me- 
thed wherein, and the Terms upon which 
God will extend his Mercy and Compaſſion 
towards Sinners, this depends entirely up- 
on the good Pleaſure and Wiſdom of God, 
Page 300. which is as much as to ſay, that 
God has appointcd, and has accepted of this 
Method of Salvation by Jeſus Chriſt : But 
that this Method (1o underſtood ) carries 
any proper Satisfaction, Merit, or Attone- 
ment in it, appears not. It is admitting in- 
deed the Name of Satisfaction, but is deny- 
ing the Thing. The Queſtion is not what 
God might do in the Right of his abſolute 
Sovereignty, as to pardoning of Sinners; 
neither is it about what infinite Wiſdom 
might have found out, as to any other Me- 
thods of doing it: But the Queſtion is, 
whether, when God has pitch'd upon a Me- 
thod of Expiation, which according to 
Scripture Accounts does carry real Merit 
and Satisfaction in it, it may be right ſo to 
underſtand and interpret that Method, as to 
take from it the very Foundation upon 
which the true Notion of Satisfaction or 


Merit 
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Merit is built. It is very eaſy to ſay, 
that God has accepted, and is fatisfied; for 
the ſame Perſons would ſay, that God might 
be appeaſed, or ſatisfied without any Offer- 
ing for Sin at all, if he ſo pleaſed : But the 
Scriptures ſeem to lay a particular Streſs 
and Emphaſis upon the Propitiation made 
by the Blood of Chriſt, as if there were 
ſome intrinſick Merit, both real and great, 
in it; which is what wants to be accounted 
for, upon the Principles of the Expoſition. 
But leaving this Matter, which has fallen in 
only by the Way, I proceed to note ſome 
Things of what the Author has ſaid more 
directly upon the Subject of the Euchariſt. 
HE obſerves, Page 304. that he 
Reaſon why ancient Chriſtian Writers 
called the Lord's Supper frequently a Fa- 
crifice, and an unbloody Sacrifice, is not 
becauſe they imagined it to be literally 


a Sacrifice, but becauſe it was an Act of 


Chriſtian Worſhip, ſucceeding in the Place 
of Fewiſh Sacrifices. By the ſame Figure 
of Speech, Praiſe and Thankſgiving are 
likewiſe called a Sacrifice. This is not a 
true Account of the ancient Writers, nor 
of the Reaſon of the Name SJacrzfice given 
to the Euchariſt. Biſhop Burner is more 
accurate, who after mentioning the Reaſon 
here aſſignꝰd as one, preſently adds: In two 


© other 
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© other Reſpects it may be alſo more ſtrict- 
© ly called a Sacrifice? One is becauſe 
there is an Oblation of Bread and Wine 
« made in it, which being ſanctified are 
« conſumed in an Act of Religion: To 
this many Paſſages in the Writings of the 
4% Fathers do relate. Another Reſpect 
& in which the Euchariſt is called a Sacri- 
&« fice, is, becauſe it is a Commemoration 
« and a Repreſentation to God, of the Sa- 
6 cri ice that Chriſt offer'd for us on the 
« Croſs; in which we claim to that, as to 
« our Explation, and feaſt upon it as our 
Peace-Offering, according to that ancient 
% Notion that Covenants were by a Sacri- 
& fice, and were concluded in a Feaſt on 
« the Sacrifice. Upon theſe Accounts, we 
« do not deny but that the Euchariſt may 
« be well called a Sacrzfice : But ftill it is 
« a commemorative Sacrifice, and not pro- 
« pitiatory, Sc.“ SG 

Tax learned Pfaffius having well conſi- 
der'd and examin'd this Matter, declares, 
or rather confeſſes it ridiculous to ima- 
gine that the Ancients by their Oblation and 
Sacrifice, meant no more than Prayer.* But 


a 
* Biſhop Burnet's Expoſit. of the Articles, Art. xxxi. p. 350. 
+ Dicere etiam, veteres per Oblationem & Sacrificium nihil 
intelligere aliud quam Preces, oppido eſſet ridiculum, ofteuderet que 
Animum aut veritati non cedentem eaudemque diſſimulantem, aut 
nulla Eccleſiaſticæ Antiquitatis notitia imbutum. P fatf. de Oblat. 
Conſccr. Euchar, p. 50. 
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a full Diſcuſſion of this Queſtion may be 
ſeen in Zohnſon's Unbloody Sacrifice, where 
the Teſtimonies of the Ancients, relatin 
to this Matter, are produc'd and conſider'd 
at large. 

Tux Expoſition rightly interprets verily 
and indeed taken, &c. of a real Participa- 
tion of the Benefits purchaſed by Chriſt's 
Death, Page 311. The Body and Blood 
of Chriſt are taken and receiv'd by the 
Faithful, not ſubſlantially, not corporally, 
but verily and zndeed, that is effefZually. 
The ſacred Symbols are no bare Signs, no 
untrue Figures of a Thing abſent : But the 
Force, the Grace, the Virtue, and Benefit 
of Chriſt's Body broken, and Blood ſhed, 
that is of his Paſſion, are really and effec- 
tually preſent with all them that receive 
worthily. This is all the real Preſence 
that our Church teaches. The Expoſition 
lays, in the fame Page, that when our 
Lord was diſcous ſing about Men”s imbibing, 
digeſting, and prattiſing his Doctrine, be 
even then called it eating his Fleſh and 
drinking his Blood, according to John vi. 
35, 56. But there, as I conceive, the Au- 
thor is miſtaken ; though it muſt be own'd 
that ſome very judicious Moderns have gone 
before him in it. Whoever will attentivel 
read that Chapter over, may eaſily enough 


per- 
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perceive, that our Lord is not there ſpeak- 
ing either of his Doctrine then taught, or 
of the Euchariſt to be inſtituted, but of 
the great Attonement to be made by his 
Paſſion. The eating his Fleſh, and drinking 
his Blood, there mention'd, mean the ha- 
ving a Part in that Attonement, being Par- 
takers of the Benefit of Chritt's Death and 
Satisfaction. By this and this only we live; 
without it we dic. It is by our Lord's me- 
ritorious Death and Paſſion that Men are 
ſaved, as many as are ſaved: And were it 
not for that, no Fleſh could be ſaved. 
Except ye eat the F leſh of the Son of Man, 
and drink his Blood, except you participate 
of the Virtue and Meritof his Body broken, 
and Blood ſhed, that is, of his Paſſion, 90 
have no Life in you. Such as receive worZthily 
and per ſeveringly the Sacrament of the Lord's 
Supper, thus participate, but not they only : 
For all that have eyer lived and died in 
God's Favour, from the Beginning of the 
World, have eaten and drank Chriſt's Fleſh 
and Blood, have participated of the Benefits 
of his Paſta; ; and in that they yet 
live and ſtand, and not in any Works or 
Merits of their own. This I take to be 
the Doctrine of John vi. which, out of 
Figure, comes plainly to this, that there is 
no Salyation given unto Men but in and 
through 
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through the Satisfaction of Chriſt. The 
Expoſition proceeds (Page 312.) to explain 
the Benefits of the worthy receiving the 
Lord's Supper, thus expreſs*d in the Ca- 
techiſm : The ſtrengthening and refreſhing 
of our Souls by the Body and Blood of 
Chaiſt, as our Bodies are by the Bead 
and Wine. The Comment hereupon is, 
As Impenitency is the Death, and Sins 
are the Diſeaſes of the Soul, ſo a Habit of 
Virtue is its Health and Life, and reli- 
gious Acts are its Food and Nouriſhment. 
True in a certain Senſe, but not very well 
fitted to our preſent Purpoſe: For the Ca- 
techiſm is here ſpeaking, not of the Effica- 
cy of Habits of Virtue to Salyation (which 
after all are Conditions only, and have no 
ret Efficacy) but of the Force and 

ower of the great Atonement. The Ex- 
poſitor therefore ſhould rather have ſaid 
thus: As the being excluded from having 
« a Part in the Merits of Chriſt's Paſſion is 
« the Death, and the Neglect of the 
« Means of Grace is the Diſeaſè of the 
« Soul; fo the participating of the Merits 
« of Chriſt's Paſſion is its Health and Life, 
« andthe Uſe of the proper Means is its Food 
« and Nouriſbment.“ And thus we come 
to the Uſe of worthy recezving, the Means 
inſtituted, and one of the moſt effectual, 
M and 


(82) 
and moſt direct of any. It ſuppoſes, or 
takes in Virtue, moral Virtue, with it, and 
goes far beyond it, uniting us to Chriſt, 
which moral Virtue alone never can do; 
for it is by Faith, by Grace, that we are 
ſaved. 

Iwirszg the Author had here ſpoken a 
little more plainly of the divine Graces go- 
ing along with the worthy Reception of 
the holy Communion, that ſo Perſons 
coming to it might have the more ſuitable 
Idea of it, and Veneration for it. He 
ſpeaks of religious Acts having the Promi ſe 
of procuring Bleſſing and Aſſiſtance from 
God; which is too dry and general. Our 
25th Article, ſpeaking of both the Sacra- 
ments ſays, They are effectual Signs of 
G2ace, and God's good Mill towards us, 
by the which he doth wozk inviſibly in us, 
and doth not only quicken, but allo ſtreng⸗ 
then and confirm our Faith in him. The 
Author of the Expoſition juſtly condemns 
thoſe, who think that at the receiving of 
the Sacrament their Sins are in Courſe par- 
dowd, to the Commiſſion of which they re- 
turn regularly again. But ſuch as theſe 
are #nworthy Receivers, not receiving with 
a true penitent Heart or lively Faith. 
Something ſhould have been added about 
the real Remiſſion of Sins convey'd and 


ſealed 


(33) 
ſealed to the worthy Receiver, not with- 
ſtanding. For though the Grant be revo- 
cable, in this Cafe, upon the Perſon's re. 
turning to his old Sins, yet it is a real and 
a preſent Grant; like as the Lord, in the 
Goſpel, really forgave his Seryant all his 
Debt, but revoked the Grant upon that 
Servant's new Misbehaviour. The Author 
alſo juſtly condemns the unintelligible No- 
tron of a certain Grace or Virtue annex'd 
to the material Elements, or to the mere 
external Participation of them, rather af. 
ter the Nature of a Charm, than of a re- 
ligious Action. But then, to avoid or ob- 
viate another as dangerous an Extreme, 
ſomething ſhould have been inſerted to ſig- 
nify that when the Necipieut is fitly qua- 
lified, and dy diſpoſed, there is a faluta- 
ry life- giving Virtue annex*d to the Sacra- 
ment ; which in one of our Church's Ho- 
milies is thus expreſs'd : In the Supper 
&« of the Lord there is no vain Ceremony, 
«© no bare Sign, no untrue Figure of a 
&« Thing abſent ; but as the Scripture faith, 
« the Table of the Lord, the Bread and 
« Cup of the Lord, the Memory of 
« Chriſt, the Annunciation of his Death; 
« yea, the Communion of the Body and 
“% Blood of the Lord, in a marvellous In- 


« corporation, which by the Operation of 
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© the Holy Ghoſt (the very Bond of our 
* Conjunction with Chriſt) is through 
6 Faith wrought in the Souls of the Faith- 
« ful; whereby not only their Souls live 
© to eternal Life, but they ſurely truſt to 
« win their Bodies a Reſurrection to Im- 
« mortality.” - The Author of the E. po- 
ſition has taken a commendable Care in re- 
commending virtuous Diſpoſitions as Quali- 
fications proper for the receiving the Sacra» 
ment; but then he ſeems to have been too 
{ſparing in ſetting forth the ſpiritual Ad van- 
tages and Bleſſings coming down from above 
through this Channel of Grace and Pardon, 
upon the worthy Receiver. He ſays (Page 
314.) that thereby we renew our Part in 
the Chrittian Covenant, we ſtrengthen our 
Faith, we increaſe our Hope, we inlarge 
the Bond of univerſal Love: And all this 
he ſeems to account for in a natural Way, 
according to what he had obſery'd, Page 312. 
of religious Acts, that they naturally im- 
prove and eſtalliſʒu Men in virtuous Prac- 
zue: As if virtuous Practice were all, and 
the Sacraments were to be conſider'd only 
as a Means to that End. But in reality the 
Sacraments are additional Improvements up- 
on virtuous Practices, and are of nearer 
and more immediate Efficacy for the uni- 
| | 1 ting 


Homily on the Sacrament, Part 1. 
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ting us to God and Chriſt. They ſupply 
where the other falls ſhort; they relieve 
where the other cannot, they finiſh what 
the other but begins, our Juſtification and 
Salvation. I know not how to approve 
what the Expoſition ſays, Page 182. of the 
two Sacraments, in common with other po- 
ſitive Inſtitutions, that they have the Nature 
only off Means to an End, and that there- 


fore they are never to be compared with 
Moral Virtues. I cannot underſtand wh 


poſitive Inſtitutions, ſuch as the two Sacra- 
ments eſpecially, ſhould be ſo ſlightly ſpo- 
ken of. Moral Virtues are rather to be 
conſider d as a Means to an End, becauſe 
they are previous Qualifications for the Sa- 
craments, and have no proper Efficacy to- 
wards procuring Salyation till they are im- 
proy'd and render'd acceptable by theſe Chri/- 
tian Performances. By Moral Virtues only, 
we ſhall never ordinarily come at Chriſt, nor 
Heaven, nor to the Preſence of God: But 
by the Help of the Sacraments ſuperadded, 
to crown and finiſh the other, we may ar- 
rive to Chriſtian Perfection, that then we 
may dwell in Chriſt and Chriſt in us; we are 
one with Chriſt and Chriſt with us ; as 
our Church Offices expreſs it. And what 
can be meant by ſaying, or intimating, that 
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the worthy receiving of the holy Commũ- 
nion is never to be compared with moral 
Virtues? What is the Exerciſe of Moral 
Virtue, but the Exerciſe of Obedience to 
ſome Law, ſuppoſe of Charity or Juſtice ? 
But the worthy receiving of the Sacrament 
of the Lord's Supper, is at once an Exer- 
ciſe of Obedience to the Law of Chriſt, 
and of Faith, of Worſhip, and of Repen- 
Zance, and carries in it the ſtrongeſt Incite- 
ment not only to all Moral Virtues, but 
all Chriſtian Graces. Beſides, I ſee but 
very little Reaſon for lighting poſitive In- 
ſtitutions in the general, in Compariſon of 
Moral Virtue. It was the Breaking a poſe 
tive Precept that turn'd the firſt Man out 
of Paradiſe, and entaild Mortality upon 
the whole Kind. Abraham was a Man of 
great Moral Virtues, and yet they were 
not the Things that he was chiefly celebra- 
ted for. One Inſtance of his Obedience to 
a poſitive Command has made his Name 
more famous both in Heayen and on Earth, 
than all his Moral Virtues put together. 
The Truth of the Cale, as I conceive, lies 
here: The Love of God is the firſt and 
great Commandment : And Obedience to 


his poſitive Inſtitutions is an Exerciſe of 
that Love; and it is ſometimes the 20 
bleſt and beſt Exerciſe of it, ſhewing the 

greater | 
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greater Affection, and prompter Reſignation 
to the divine Will. He is a proud and a 
ſawey Servant that will never obey his 
Maſter but where he ſees the Reaſon of the 
Command. It is Reaſon enough for obey- 
ing, to every modeſt and humble Servant, 
that his Lord, ſo much wiſer than he, 
and to whom he owes all his Service, has 
commanded it. On this Account there ma 
be, in ſome Caſes, greater Excellency, and 
more real Virtue in obeying po/etrve Pre- 
cepts, than in any moral Virtue. In ſhort, 
if the Love of God be moral Virtue, ſuch 
Obedienee, being an Act of Love, is an 
Act of moral Virtue, and then there is no 
Ground for the Diſtinction: But if there 
muſt be a Diſtinction made, then let one 
be called moral Virtue, and the other 
Chriſtian Perfection, and let any Man 


Indeed, they ſhould not be oppoſed, ſince 
both are neceſſary, and are perfective of each 
other. But if they muſt be oppoſed and 
compared, I fay, moral Virtue is but the 
Handmaid leading to the Door of Salvation, 
which the Dye of the Sacraments at length [ 
opens, and lets us in. Thus much I have | 
thought proper to plead in Behalf of the il 
two venerable Sacraments of our moſt holy | 
Religion; and ſhall only add, that any 

| Contempt 


638) 

Contempt of them will be as much a Bar 
to Sal vation as the Contempt of moral Vir- 
tues, and may, for any Thing I know, be 
more provoking to God, as carrying greater 
Defiance in it, and having leſs Temptation 
to it. The Expoſition obſeryes juſtly e- 
nough, that the Sacraments are of 20 Uſe or 
Benefit without moral Virtues, nor can be in 
any Degree equivalent for the Want of them. 
Which is a proper Caution to ſuch as are 
weak enough (if any ſuch there be) to truſt 
to the outward Performance, to anworthy re- 
cciving. But there is another Sort of Perſons, 
who valuing themſelves, as being in the 
Main good moral Men, are apt to flight 
and diſeſteem this poſitive Inſtitution, this 
moſt ſublime Ordinance, this moſt excellent 
Worſhip, and hold themſelves ſafe without 
frequent Communion, or perhaps without 
ever communicating. And they ſhould be 
told, that their moral Virtues, be they real 
or otherwiſe, can be of xo *U/e or Benefit 
without this Sacrament, nor in any Degree 
equivalents for the Want of it. But to paſs 
ON. 

IT is but a very obſcure and inſufficient 
Account which the Expo/ition gives of a 
famous Text, 1 Cor. x. 16. The Bread 
which we beak, is it not the Communion 


of the Body of Chziſt, /e Communion of 


all 
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all the Members of ChriſPs Body one with 
another? So ſtand the Text, and Comment 
in the Expoſition. But then what ſhall we 
make of the Words immediately preceding, 
The Cup of Bleſſing which we bleſs, is it 
not the Communion of the Blood of Chriſt ? 
The plain Meaning 1s, that there is in the 
Euchariſt a real Communication, or Parti- 
ci pation of Chriſt's broken Body, and Blood 
ſhed, that is, of his Paſſion, that is of the 
Attonement made by it, in which we ac- 
tually partake as often as we worthily par- 
take of this holy Sacrament. How our 
Church underſtands this Text, may be ſeen 
in our twenty-eighth Article, which quotes 
the very Text in theſe Words ; The Bread 
which we break is a partaking of the Body 
of Chriſt, and likewiſe the Cup of Bleſſing 
ig a partaking of the Blood of Chriſt, If 
we look into our older Engliſh Verſions, 
as Parker's and Tindale's, we ſhall there 


find the Text thus rendered: Js not the 


Cuppe of Bleſſynge which we bleſſe, par- 


takinge of the Blouve of Chaiſt? Js not 


the B2zead which we b2eake, partakynge 


1 of the Bodye of Chziſt? 1 know not whe- 
I ther the Geneva Tranſlators were not the firſt 
that changed Partaking into Communion ; 
thereby obſcuring, in tome Meaſure, the 
| Senſe, But they ſubjoin'd a Note to clear 
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(90 
it, which note is this; The eſfectual Badge 
of our Conj unction and Incorporation with 
Chriſt. They ſhould have added, By our 
partaking together of the Merits of his 
Death or Crucifixion : Which would well 
cohere with the 19th Verſe immediately 
following : Becauſe the Bread is one, we 


being many are one Body For we are all 


Partakers of that one Bread. So 1 render 
the Text with the late learned Dr. Wells. 
I Have now run through the moſt ex- 
ceptionable Parts of the Expoſition, ſuch as 
appeared to me of greateſt Moment : And 
the Reader will obſerve that they all relate 
to Points of Faith, Worſhip, or pure 'Theo- 
logy. 
Auer Morality, which is excellent : 


And I could heartily wiſh that his profeſs'd 


Followers in other Matters where he dif- 
fers from us, would at leaſt follow him in 
that which both he and we equally agree 
in. I muſt do him the Juſtice to ſay, that 
he appears to have been ſincerely well- 
affected to Virtue and Chriſtian Morality : 
Which is more than can be ſaid of many 
others who yet make a great Stir about 
Morality, crying it up in Oppoſition to 
Faith; not with any real Deſign to ad- 
vance either, but inſidiouſly to undermine 


and deſtroy both. For after all the pretend- 
ed 


I have no Fault to find with the 
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ed Averſion of ſuch Men to the Chriſtian 
Myſteries, it is not to be doubted but that 
they have a much greater Averſion to 
Chriſtian Practice. They run greedily in 
with any new Schemes of Belief, not as 
containing true Religion, but as carrying 
leſs Religion in them, and approaching 
nearer to Irreligion. For they judge 
very right ſo far, that lopping off the 
main Branches firſt, is a great Point gained, 
and will make it caſy atterwards to {ſtrike 
at the Root, In the mean while, they can 
be content, for Decency ſake, to cry up 
Virtue and Morality, ſo long as Inroads 
are making upon Faith, and Seripture is 
thereby ſtruck at; which, as they very 
well know, is the only ſure and ſolid Foun- 
dation both of Faith and Morality. If 
Scripture is once depreciated, and ſunk in 
Eſteem, what will become of our Morali- 
ty? Natural Religion, as it is called, will 


ſoon be what every Man pleaſes, and will 


ſhew itſelf in little elſe but natural Depra- 
vity For ſuppoſing the Rules of Morali- 
ty to be ever 1o juſtly drawn out, and 
worked up into a regular Syſtem, yet as 
there will be no certain Sanctions (Scrip- 


ture once removed) to bind it on the Con- 
{ ſcience, no clear Account of Heaven or 
Fell, or future Judgment to inforce it, we 
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may eaſily imagine how precarious a Bot- 
tom Morality will ſtand upon. 

Tu Reſult then is, that Chriſtian Mo- 
rality is the only one that will in all Points 
anſwer; and this muſt be ſupported by pre- 
ſerving the juſt Authority of the Chri/- 
tian Law: And this can no otherwiſe be 
kept up, but by maintaining the Veneration 


due to ſacred Writ, both as to Matters of 


Faith and Practice. If we weaken its 
Authority in reſpect of either, we do it in 
both, and endanger the Whole. There 1s 


therefore no effectual Way of repairing the 


Breaches already made, but by returning 


to our old and well-tried Principles, and 
there making our Stand. If we once yield 
to go farther than 1s reaſonable, or warrant- 
able, in the ſubverſive Way, there is no 
knowing where or when to ſtop. All be- 
yond that, is wandering in Uncertainty, and 
ſteering without Mark, or Compaſs. The 
firſt Reformers, here and abroad, proceeded 

like wiſe Men, reducing Religion as near as 
could well be, to its pure and primitive 
State: They went by Rule, and ſa knew 


when they had done enough. There is an 
abſolute Neceſſity of fixing a certain Rule, 


to prevent the endleſs Excurſions of Flight 
and Fancy. That Rule is Scrzptwure, but 
taking Autiquity along with it, as the beſt 
| ü Comment 
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Comment upon it. It was wiſe and excel- 
lent Advice given in one of our Canons in 
the Reign of Queen Elizabeth, in the Year 
1571. “ That the Clergy ſhould teach no- 
ce thing from the Pulpit, as being of reli- 
« gious Obligation to the _ to believe, 


C but what ſhould be conſonant to the 


« Dodrine of the Old or New Teſtament, 
«© and what the Catholick Fathers and an- 
cc cient Biſhops had collected or concluded 
« from thence.” How would both Truth 
and Learning flouriſh, were but this Rule 
carefully obſerved? Men that know little 
of the Fathers will of Courſe ſpeak with 
Contempt of them. They were Men, tis 
true; but they were withal great and good 
Men: A Character which thoſe will 
never arrive to, who preſume to flout 
or deſpiſe them. But to proceed : The 
Rule I have already mentioned: There 
ought we to abide, and there to fix our firm 
Footing. Every Departure from it, will be 
a Departure, ſo far, from Truth and Sobrie- 
ty; which if carried on but a little Way 
will do Miſchief, but if purſued to the ut- 
moſt (as it is natural for a Spirit of Error 


to 


Imprimis vero videbunt (Concionatore:) ne quid unquam do- 
ceant pro Concione, quod a populo religioſe teneri e credi velint, 
niſi 2 Conſentaneum ſit Dodtrina veteris aut novi Teflamenti, 


uodque ex illa ipſa Doctrina Catholici patres ( veteres Epiſcopi 
Collererine. Sparrow. Collect. p. 238. Piſcopi 
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to be reſtleſs) can end in nothing elſe but 
the moſt deplorable Confuſion. 

I Douzr not but thoſe who *firſt be- 
gan to divide upon the Article of the Tri- 
nity, might have Truth and Godlineſs at 
Heart (as they underſtood them) and 
might deſign well, not aware of the wild 
Diſtractions they were bringing us into. 
And though they have ſome of them lived 
to ſee and obſerve the Deluge of Infidelity 
flowing in upon us, it is probable that even 
That will not convince them of the falſe 
Step made at the Beginning, to which the 
reſt has been owing : So natural is it for 
moſt of us to be fond of our own Schemes, 
and blind to our Failings. But certainly 
indifferent Standers-by may eaſily now ſee 
what ſhould have been done at firſt, and 
what ſhould never have been attempted. It 
is plain enough that Arzani/m is but the 
Dupe to Dein, as Deiſm again is to A- 
thei ſin, or Popery : Time will ſhew which, 
unleſs we can yet be wile enough to retreat. 
I ſhall only add, that we have (God be 
thanked) ftill an excellent Church, pure 
and primitive, and by conforming to it, are 
in as ſafe a Way to Salvation as were the 
ancient Martyrs, or other Chriſtians of the 
beſt and pureſt Times. Happy might it be 
for us could we but forbear tampering, and 

| be 
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be content when we are well. Reforma- 
tion is good, when Reformation is want- 
ing : But to be always reforming is no 
reforming at all : It is behaying as Chil- 
dren toſſed to and fro with every Wind 
of Doctrine. All Errors of any Moment 
have been purged off long ago, by the 
Care of our Reformers, and why then are 
we ſtill reforming ? Phyſick may be pro- 

r at certain Seaſons : But to pretend 
to live conſtantly upon it, inſtead of Food, 
is a certain Way to impair, and in a lit 
tle Time to deſtroy the beſt and ſoundeſt 
Conſtitution in the World. 


FINIS. 
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